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THE SUN FROM WHICH
WE KINDLE ALL OUR SUNS

AcROss the silence of the ultimate Calm,
Out of a marvellous Transcendence' core,
A body of wonder and translucency
As 1f a sweet mystic summary of her self
Escapmg mto the ongmal Bliss
Had come enlarged out of eternity,
Someone came mfinite and absolute
A bemg of wisdom, power and delight,
Even as a mother draws her child to her arms,
Took to her breast Nature and world and soul.
Abohshmg the signless emptmess,
Breakmg the vacancy and vmceless hush,
Piercing the limtless Unknowable,
Into the liberty of the mot10nless depths
A beautiful and fehc1tous lustre stole.
A moment's sweetness of the All-Beautiful
Cancelled the vanity of the cosmc whrl
A Nature throbbmng with a Heart divine
Was felt m the unconsc10us umverse;
It made the breath a happy mystery
And brought a love sustammg pam with JOY ...
Afftrmmg m hfe a hidden ecstasy
It held the spint to 1ts miraculous course;
Carrying immortal values to the hours
It justfed the labour of the suns.
For one was there supreme behind the God.
A Mother Might brooded upon the world;
A Consc10usness revealed its marvellous front
Transcendmg all that is, denymg none ...
The undymg Truth appeared, the enduring Power
Of all that here 1s made and then destroyed,
The Mother of all godheads and all strengths
Who, medatrx, binds earth to the Supreme.
The Emgma ceased that rules our nature's night,
The covermg Nesc1ence was unmasked and slain;
Its mmd of error was stripped off from thmgs
And the dull moods of its pervertmg will ..
No more existence seemed an aimless fall,
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Ext10ct10n was no more the sole release
The hidden Word was found, the long-sought clue,
Revealed was the meamng of our spmt's birth,
Condemned to an imperfect body and m10d,
In the inconscience of materal things
And the mdgnuty of mortal life
A Heart was felt in the spaces wide and bare,
A burn10g Love from white spmtual founts
Annulled the sorrow of the ignorant depths;
Suffering was lost in her immortal smile.
A Life from beyond grew conqueror here of Death;
To err no more was natural to mind,
Wrong could not come where all was hght and love
The Formless and the Formed were joined m her.
Immensity was exceeded by a look,
A Face revealed the crowded Inf10ite.
Incarnat10g 10expressibly 10 her hmbs
The boundless JOY the bl10d world-forces seek,
Her body of beauty mooned the seas of bhss.
At the head she stands of birth and toil and fate,
In their slow round the cycles turn to her call;
Alone her hands can change Time's dragon base.
Hers 1s the mystery the Night conceals;
The sp1rt's alchemist energy s hers;
She 1s the golden bridge, the wonderful fire.
The lum10ous heart of the Unknown is she,
A power of s1lence mn the depths of God;
She is the Force, the inevitable Word,
The magnet of our difficult ascent,
The Sun from whch we kindle all our suns,
The Light that leans from the unrealised Vasts,
The joy that beckons from the mmpossible,
The Might of all that never yet came down.
All Nature dumbly calls to her alone
To heal with her feet the ach10g throb of hfe
And break the seals on the dim soul of man
And kindle her fire mn the closed heart of things.
All here shall be one day her sweetness's home

SRI AUROBINDO

(Savtr, SABCL, Vol 28, pp 312-14 )



A VEDIC HYMN AND THE MANTRA

INDRA AND THE THOUGHT-FORCES

Rig Veda 1.171

sf aa 7rzitfr qska fr? gaf qrU 1

"TTTU@T~~Wii5T U'TI'fcf lj,.:1'443~11-l_ll'(II

1. To you I come with this obeisance, by the perfect word I seek nght mentality
from the swift m the passage. Take dehght, 0 Maruts, m the thmgs of
knowledge, lay aside your wrath, unyoke your steeds

vu a: tit rat ararza at ua afr ear: 1

3ta zaa war uru qi fe gr 7a sqa : nun

2. Lo, the hymn of your affirmation, 0 Maruts; it 1s fraught with my obeisance,
it was framed by the heart, it was estabhshed by the mmd, 0 ye gods.
Approach these my words and embrace them with the mind; for of subm1s
s1on' are you the mcreasers.

qarit itmatcuat nra vrsrag: 1

safa:v aitzn aarazif far rat Rs{qr 1us1

3. Affirmed let the Maruts be bemgn to us, affirmed the lord of plenitude has
become wholly creative of felicity Upward may our desirable dehghts2 be
uplifted, 0 Maruts, upward all our days by the will towards victory

3rnai afaqatsarur garfzar saterr:
zqarvzi gen Rfrarngarln? agm qaar : 1ru

4 I, mastered by this mighty one, trembling with the fear of Indra, 0 Maruts,
put far away the offerings that for you had been made mtense. Let your grace
be upon us.

rfrzr=a sar agfg var vrgfr
ms~zqq srat a assf: egfr. gta: 1t«at

' Namasah Sayana takes namas throughout m his favounte sense, food, for "mcreasers of salutat10n" 1s
obV10usiy 1mposs1ble It 1s evident from this and other passages that behmd the physical sense of obeisance the
word carries wnh n a psycholog1cal s1gmficance which here disengages itself clearly from the concrete figure

' Vanam The word means both "forests" and "enioyments" or as an ad1ect1ve, "enioyable" It has
commonly the double sense m the Veda, the "pleasant growths" of our physical existence, roma prth1vyah

887
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5 Thou by whom the movements of the mind grow conscrent and brllant' mn
our mornmgs through the bright power2 of the contmuous Dawns, 0 Bull of
the herd3 estabhsh by the Maruts mnsp1red knowledge mn usby them mn the1r
energy thou energetic, steadfast, a giver of might

qr{ta u{tr@t qsrar mfg«azara&car: 1

yk±#fr: qafat fremrti asar statmz u€tu

6 Do thou, 0 Indra, protect the Powers" m thelf mcreased might, put away thy
wrath agamst the Maruts, by them mn thy forcefulness upheld, who have nght
percept10ns May we fmd the strong impulsion that shall break swiftly
through

(The Secret of the Veda, SABCL, Vol 10, pp 254-55)

*

THE PROCESS OF THE FORMATION OF THE MANTRA

In the system of the Mystic!'>, which has partially survived in the schools of Indian
Yoga, the Word is a power, the Word creates. For all creation is expression,
everythmg exists already mn the secret abode of the Infmite, guhii hllam, and has
only to be brought out here mn apparent form by the active consciousness
Certam schools of Vedic thought even suppose the worlds to have been created
by the goddess Word and sound as first ethenc vibration to have preceded
formation. In the Veda itself there are passages which treat the poetic measures
of the sacred mantras,anustubh, trsnubh, jagati, g@yatri,as symbol1c of the
rhythms m whch the universal movement of things 1s cast.

By expression then we create and men are even said to create the gods mn
themselves by the mantra. Agam, that which we have created mn our conscious
ness by the Word, we can fx there by the Word to become part of ourselves and
effective not only mn our mnner lfe but upon the outer physical world. By

' Usrah In the femmnmne the word rs used as a synonym tor the ved1c go, meamng at once Cow and ray of
hght Usah, the Dawn, also, ts gomdt1, gtrt with rays or accompamed by the herds ot the Sun There ts m the
text a sgnfcant assonance, usr@ vu-ustsu, one ot the common devices used by the Vedic RIshus to suggest a
thought or a connecuon which they do not consider It essentlal to bnng out expressly

Savasa There are a host of words m the Veda for strength, force, power and each of them cares wth rt
its own pecuhar shade of s1gmf1cance Savas usually conveys the idea ot hght as well as force

' Vrsabha Bull, Male, Lord or Pm,sant Indra ts constantly spoken of as vrsabha or vrsan The word Is
sometimes used by Itself, as here, sometimes with another governed by 1t to bnng out the idea of the herds, e g
vrsabhah matinam, Lord of the thoughts, where the mmage of the bull and the herd 1s plainly intended

Nrn The word nr seems to have meant ongmdliy active, swift or strong We have nrmna, strength, and
nrtamo nrnam, most puissant of the Powers It came afterwards to mean male or man and mn the Veda 1s
oftenest applied to the gods as the male powers or Purushas presiding over the energies of Nature as opposed to
the female powers, who are called gnah or gnavah
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expression we form, by affirmation we establish. As a power of expression the
word s termed gih or vacas, as a power of affirmation, stoma. In either aspect it
1s named manma or mantra, expression of thought m mmd, and brahman,
expression of the heart or the soul,-for this seems to have been the earlier sense
of the word brahman, 1 afterwards applied to the Supreme Soul or Umversal
Being

The process of formation of the mantra 1s descnbed m the second verse
along with the conditions of its effect1vity. Agastya presents the stoma, hymn at
once of affirmation and of submuss1on, to the Maruts Fashoned by the heart, 1t
receives its Just place mn the mentality through confirmation by the mmd. The
mantra, though it expresses thought in mmnd, 1s not mn 1ts essential part a creation
of the intellect. To be the sacred and effective word, it must have come as an
inspiration from the supramental plane, termed mn Veda, rtam, the Truth, and
have been received mto the superficial consciousness erther through the heart or
by the lummous mntellgence, manisa The heart mn Vedic psychology 1s not
restricted to the seat of the emotions, it mcludes all that large tract of sponta
neous mentality, nearest to the subconscrent mn us, out of whch rse the
sensations, emotons, Instincts, Impulses and all those mtu1tons and mnsp1ratons
that travel through these agencies before they arnve at form m the mtelligence.
This 1s the "heart" of Veda and Vedanta, hrdaya, hrd, or brahman. There m the
present state of mankmd the Purusha 1s supposed to be seated centrally. Nearer
to the vastness of the subconscient, 1t 1s there that, mn ordinary mankind,-man
not yet exalted to a higher plane where the contact with the Infinite 1s lummous,
mnt1mate and direct,-the mnspIratons of the Universal Soul can most easily enter
mn and most swftly take possess1on of the mndrv1dual soul. It 1s therefore by the
power of the heart that the mantra takes form. But it has to be received and held
in the thought of the mtelhgence as well as mn the perceptions of the heart; for not
till the mtelhgence has accepted and even brooded upon it, can that truth of
thought which the truth of the Word expresses be firmly possessed or normally
effective. Fashioned by the heart, 1t 1s confirmed by the mind.

SRI AUROBINDO

(The Secret of the Veda, SABCL, Vol 10, pp. 258-59 )

' Also found m the form brh (Brhaspatu, Brahmanaspat), and there seem to have been older forms,
brhan and brahan It 1s from brahan (gen brahnas) that, mall probabthty, we have the greek phren, phrenos,
signifying mind



DYUMAN'S CORRESPONDENCE WITH THE MOTHER
Mother,

I had no intention of volatng Your orders. The wpng was already finshed
by the time I received Your last order at 5p.m or so. Mother, I am at Yourfeetfor
any punishment for volatng Your orders even unconscously.

WHY punishment, my child?
I never thought of such a thmg! I never thought even that you had v10lated

any rules. The whole thing 1s a misunderstanding.
You must know that I trust you and have full confidence m your earnestness

and your good will. It 1s on that ground that we are working together and also
that I let you know whenever there 1s somethmng that has to be corrected

Never doubt my love.
12 June 1929

Mother,
When X handed the monthly Prosperty thngs to me I thought. "What will

Mother do f the stock oftoothbrushes is exhausted? Mother must have this one-ll
goes to Mother."

I have taken already my precaut10ns Smee more than four months I am usmg my
fmger as a toothbrush and fmd 1t qmte convement. So I am sendmg back your
toothbrush. If you have no use for it, you can return 1t to the stores.

2 February 1932

Mother,
Thus bowl has beenput on the fire by somebody and s now spoled. Who thus

somebody s, s not known

It is a great pity, because the best pumshment would be to serve his or her meal
mn the bowl!

7 June 1933

My child,
I have an impress1on that the vis1tors are arrrvmng with a bug appetite and

that they may find our dishes somewhat small. Consequently I have increased
the quantity on the "menu"

14 February 1933
890
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My child,
Why were you so senous at pranam?
Don't let anythmg from outside approach and disturb you. What people

thmk, do or say is of little importance. The only thing that counts 1s your relation
with the Divine-and from that pomt of view you have nothmg to worry about,
all 1s all rght

And never forget that we love and trust you
30 Apnl 1933

My dear Mother,
Y and I went to Aroume today. We find the exstng ktchen an mpossblty.

To change t we wll have to spend tzme and money. We can put the ktchen
somewhere else, as I am showing here n the plan.

The room which has an opening towards the Governor's house can be turned
into a ktchen It has tles on the roofandglass ventlatorsfor lght. We canput the
ovens there Asfor the smoke from the ovens, we can put up a chmney. The food
we can carry to the serving room. The kitchen vessels we can wash in the ktchen
tself

Unfortunately the latrines are next to the katchen and also a new gutter. We
can close the gutter and cut off the vew of the latrines by planting a creeper.

I do not thunk thus 1dea 1s at all practicable
First, the greatest objection 1s the neighbourhood of the latrines; to hde

them or to shut a gutter does not prevent the flies from gomg freely from the
latnnes to the food mn the kitchen.

Second, Xaver was very particular that we should not misuse these rooms I
do not think he would agree to turn them mto a kitchen.

Third, to put a kitchen Just under the wmdows of the Government House,
sendmg them directly all the smoke of our cookmg, 1s JUSt the best way to get us
mto trouble

Fourth, 1t 1s a long way to carry the food to the serving place.
Fifth, there are many other mmor mconvemences.
Sixth, you cannot judge the ex1stmg kitchen so long as it 1s not thoroughly

cleaned and repaired. If 1t 1s not sufficiently ventilated and 1f there is not enough
hght, we can put in a new wmdow. I am ready to do it at my own expense if
necessary

4 December 1933

My Mother,
Bless me wuh Thy Love. I now go out of thzs compoundfor the Divine Work,
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protected and surrounded by Your Love and the Love of my beloved Sn
Aurobndo.

My Mother, though I shall be working outside, I am ever Thine, ever at Thy
Feet.

Why do you speak of workmg outside? Do you thmk that any house of the
Ashram 1s outs1de our atmosphere, even the most matenal? Here or there 1t 1s
Just the same, I am always close to you, helpmg you, supportmg you, workmg
through you, and it s not a few yards more or less which can make any difference
for that

4 January 1934

Mother,
Z wanted to spend 20 minutes with me. That is not possible-not even 10

minutes regularly at a fixed hour. It is nothing but a vital demand on me, I cannot
satsfy that, I can gve her 2 or 3 mnutes and not more

lt1s not at all advisable to let her encroach hke that upon you The more she will
get, the more she will want and fmally, if she could, she would swallow you up

Mother, I do not think that I should go to call her; if she comes to me I shall
receve her. What do You say?

Keep qmet. You must not go to call her. She wants to annex you; this cannot be
tolerated.

c 25 January 1934

(To be contnued)
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NISHIKANTA'S WONDERFUL POETRY

NIRODBARAN'S CORRESPONDENCE WITH SRI AUROBINDO

I had been plodding at a poem and now t s ready. I called in Nshikanta who dd
mfive minutes what would have taken me five hours, and with what result. Do our
styles harmonise?

What of that? The result is all nght Hann used to write ten or twelve poems mn a
day or any number more It takes me usually a day or two days to wnte and
perfect one or three days even, or 1f very mspired, I get two short ones out, and
have perhaps to revise the next day. Another poet will be hke Virgil writmg nine
lines a day and spendmg all the rest of his time pohshmg and pohshmg. A fourth
will be hke Monomohan, as I knew him, settmg down half Imes and fragments
and takmg 2 weeks or 2 months to put them mto shape. The time does not
matter, gettmg 1t done and the quality alone matter. So forge ahead and don't be
discouraged by the prodigious rap1duty of Nshkanta.

It IS certamly a little difficult to keep them together, especially as Nish
kanta's stanzas are strong and fiery and yours are dehcate and plaintive. It is like
a strong robustous fellow and a delicate slender one walkmg m a leash-they
don't qmte coalesce.

Here s Nshkanta's poem Just thunk of it-afellow who never has written a sngle
!me m Englzsh and doesn't know t well, translates his own poem at a shot nto a
more beautful, rcherpoem! Look at hs astonushung mstakes n spellng but does
it matter?

No, so long as there IS somebody to correct it.

And on the whole the metre also seems all right.

What metre? Is 1t the one I indicated?

Amal has corrected the whole thmg, he says some of the Imes are striking. What
would you say, and will you kindly retouch, if necessary?

It Is very beautiful. Amal has worked much upon 1t, so it 1s so surpnsmgly
perfect. The origmal form IS very poetic, but It IS only the first two Imes of It and
the first two also of the second stanza that are quite successful. All the same it IS
a remarkable endeavour.

Nishkanta says that before wrtng or painting he bows down once before the
893
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Mother and you If that s the secret, why, I shall bow a hundred times, Sir!

'
It depends on how you bow.

Amal says that he wanted to make a metrical experiment by a sort of combinaton
of iambic and anapaest You write that after Amal's correcton of Nshikanta's
poem, it 1s surprisingly perfect. Can t be called a poem, wth so many irregular
varatons? Or would t be called free verse, wth some metrical arrangement?

What on earth do you mean? Iambics and anapaests can be combined in English
verse at any time, provided one does not set out to wnte a purely iambic or a
purely anapaestic metre Mixed anapaest and iamb make a most beautifully
flexible lync rhythm. It has no more connection with free verse than the
constellation of the Great Bear has to do with a cat's tail. Free verse indicates
verse free from the shackles of rhyme and metre, but rhythmic (or trying to be
rhythmic) m one way or another. If you put rhymes, that will be considered a
shackle and the "free" will kick at the chamn. The rhythm and metncal
arrangement 1s perfect on the iamb-anapaest basis. I only wanted to know
whether that was what Amal mtended. For the rhyme scheme of the poem is that
of a sonnet and in Enghsh the sonnet 1s always wntten in iambic penta
meter-the combmation of a Iyncal metre with sonnet rhyme scheme is a novel
adventure.

IfNshkanta can learn the Englsh metre, he wll produce some splenddpoems.
What do you say?

Possibly and even probably--only he must learn also what is and 1s not possible
in Enghsh poetic style.

I hope you didn'tfad to notce in Nshikanta's poem-"Wuhprofuse success, each
pot of my every dot fulfls,'' word for word a translaton by hum of hs Bengal
lneeff f@qa if rt4fa

Amal and I had a hearty laugh'

Yes, 1t was a stroke of gemus.

Amal sad ''Better send Nshkanta's poem, as t s, to Sr Aurobndo and ask hum
whether it would not be better to wrte such poems nfree verse."

Free verse would very hkely be the death of hs new poss1blty. Hrs genus runs
naturally into rhyme.
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But don't you agree that t s a very strkang pece wth much orgnal magery?

It 1s mdeed a remarkable effort, full of beauty and power. You will see that by
some changes (for the sake of metre and correct language and style) 1t becomes a
poem of great origmal beauty.

It seems to be better than the previous one-both in force and imagery and yet it
doesn't seem to be so orental. Am I rght?

You are nght; 1t 1s much more possible m Enghsh

I beleve that Nshkanta will profit mmensely if he tres to learn the metre.

Yes. This one I have turned mto a very flexible amalgam of iambs, trochees and
anapaests. It gives to my eye a very attractive and origmal effect

I have grave doubts about the success of the orientals in thefield ofEnglishpoetry.
It s very dffcult for us to enter nto the subtletes of English language, and our
orental nature s also unappealng to the Westerners.

What you say 1s no doubt correct, but on the other hand 1t 1s possible that the
mmd of the future will be more International than 1t 1s now In that case the
expression of vanous temperaments m English poetry will have a chance.

Look at Harm's poetry We're so ecstatic over it here, but outside he hardly gets a
good audience; not even K seems to like his poetry.

I don't thmk I can put as much value on K's hterary Judgments as on his
comments on Yoga etc. Some of his cnt1cisms astonished me. For mstance he
found fault with Harin for usmg rhymes which Shelley uses freely in his best
poems

You must remember also that Harm's poetry has been appreciated by some
of the fmest English writers hke Bmyon and De la Mare. But anyway all growmg
wnters (unless they are very lucky) meet with depreciation and cntic1sm at first
until people get accustomed to 1t. Perhaps 1f Harin had pubhshed his poems
under the name let us say of Harry Chatto, he would have succeeded by this time
and no one would have talked of Onental maptness.

I always look wth pty at our people trying poetic exercises n Englsh, except
Hann, and always think of Michael Madhusudan's failure. But I suppose you
think otherwise, because you have a big trump up your sleeve-the Supermind.
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My aim IS not personal glory, but to arive at the express1on of spintual truth and
expenence of all kmds m poetry. The English tongue IS the most wide-spread-if
1t can be used for the highest spiritual express1on, that 1s worth trymng

How do you explan Nshkanta's mraculous feat? He can't speak at all correctly
n Englsh, whereas he writes wonderful poetry!

That has nothmg to do with it. Speech and Poetry come from two qmte different
sources-Remember Goldsmith who wrote like an angel and talked hke a
parrot.

You can't say that t s all due to Yoga. He has been here only for a year and D for
so many years, yet the difference between them as poets, s strkng. I can
understand your yogc success n hs Bengali poetry, because the field was ready,
but the openzng of hs channel n Englsh has staggered me I can't explain f it s
your success or his.

What do you mean by Yoga? There is a Force here mn the atmosphere which will
give itself to anyone open to it. Naturally it will work best when the natrve
language is used-but it can do big thmgs through English if the channel used is a
poetic one and if that channel offers itself. Two thmgs are necessary-no
personal res1stance and some willingness to take trouble about understandmg the
elementary techmque at least so that the transcnption may not meet with too
many obstacles. Nishikanta has a fme channel and with a very poetic turn m
it-he offers no resistance to the flow of the force, no mterference of his mental
ego, only the convenience of hus mental mndrvdualty. Whether he takes the
trouble for the techmque is another matter.

I had written to you that Nshkanta bows in front ofyour photograph before he
sts down to write, and that I am ready to bow a hundred times, if that s the trick.
You answered that t depends on how one bows Methinks it does not depend on it.
Even f t did I don't thunk Nshkanta knows t. Or was t n hs past lfe that he
knew t?

Well, there 1s a certam faculty of effacing oneself and lettmg the Umversal Force
run through you-that 1s the way of bowmg. It can be acquired by various
means, but also one may have the capacity for domng rt in certam directions by
nature.

After hearing what you have wrtten regarding the learnng of metre, Nshikanta
approached Ramchandrafor learning zt; because zt was he who had gzven him the
push to write in Englsh. But Ramchandra wants to read wth hm Englsh poetry,
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so that he may plunge into the sprt before learning metre. To develop the Englsh
poetc style, I suppose, t would be the best plan

It 1s not English yet. But they can do like that 1f they prefer. Right rhythm
however 1s the one thing still lackmg and, until he learns 1t, these efforts will be
only a prom1se

Are we taxng you too much by ths occupaton wth ourpoetry? Ifnot, Nshukanta
proposes to send you one poem a day. How would you like having the dish every
nght?

You can send it. I wll look at the dish even if I don't devour 1t

Here s a lyrcal dsh prepared by Nshkanta all on a sudden after readng a book
on metre. How do you fmd zt?

For a f!fst attempt remarkable-but he has not yet the necessary niceties of
phrase and rhythm. The first three Imes of the second stanza are very powerful,
as good a thmg as any English poet could have wntten. With some doctonng 1t
makes a powerful lync

Nshakanta has got the metre all rght thus tme

Almost-he has the gift But there are defectse.g. he sometimes gave 3 ft. for
2 ft. Imes and vice-versa Having made a scheme he should keep to it

He wants to know how to get the right rhythm and the right poetic style. I sad by
readng Englsh poetry.

Yes, readmg and hstemng with the mner ear to the modulation of the Imes.

About myself-as I go on wrtng, the lnes, expressons, images seem so
commonplace that I distrust the value of my work.

It 1s no use bemg too squeamish at first By that distrust you can depreciate good
as well as cheap values

Secondly, I get tlred of waztmg and leave off, say after an hour What else can one
do? Where s the ego or personal resistance you speak of?

I didn't mean all that. I meant that a certamn Nrod gets mn the way, s too active
or too blocky. Too subtle for farther explanation, you have to feel.
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It rs not the question of "being open" or "knowing how to bow'', but having a
poetc beng open or sem-open.

It has nothmg to do with the poetic bemg.

"Personal resistance, mental ego" are phrases, for there must first be a poetic
beng, for an ego to resst

The poetic bemg 1s not burdened with an ego. It 1s the outer bemg which
contnbutes that.

Nshkanta started with a desre to write after reading about metre, but without any
central idea. After an hour or so he felt a power,descending, then the poem began
to unroll llself. But he had no sleep at night.

That 1s all rghtexcept for the no sleep which I don't exactly advise

It means one need not have any preformed ideas, not even mspzration, a szmple
desre wll do.

But that 1s the msp1ratlon when somethmg descends.

(rodbaran's Correspondence wth Sr Aurobundo, pp 401-408.)

OM NAMO BHAGAVATE

THE MOTHER will give you what you need,
Just trust in Her to take the lead.
She's always with you through thick and thin
Just open your heart and let Her m

Know mn your heart that it's no dream
That She is inside you and 1s The Supreme.

MARY (ANGEL) FINN



LIFE-POETRY-YOGA
SOME PERSONAL LETTERS

THE contents of your letter make somewhat unhappy readmg, what with your
own illness and "the shngs and arrows of outrageous fortune" m the past and the
prospect of "a sea of troubles" m the future. But whatever has happened to the
Hamlet mn you, let us hope your taking "arms°' agamst anticipated evils wall be
unnecessary and a good time wll start with thus year In any case the calling of
the Drvme Peace mto yourself as well as mnto your wufe and daughter 1s very
important With its presence many untoward thmgs can be prevented or, 1f not
prevented, borne wth a vision of the D1vine's secret hand behnd everythmng,
stretched out to lead us closer to Himself.

In all that you say about me I hardly recogmse the "poor Tom" that's me.
This name that I have given myself 1s not an mfehcitous one when I remember
what a chap who was selling books in Madhav's office offered to Dr. Chubb. He
put before Chubb the two "tomes" of On Yoga and asked him, "Would you like
to have Mother's toms?" To be a "tom" of the Mother-a he-cat such as she had
loved in her cat-evolvmg days1s quute a bit of luck. And, after all, to be a baby
"tom" hangmg surrendered m the mamma-cat's mouth 1s the image of an ideal
sadhak of the Integral Yoga But, apart from all this, I am aware how lackmg I
have been m the realsaton of the great dream with which I came to the Ashram
both on 16 December 1927 and on 19 February 1954. I am not bemg humble: I
am only being reahstc mn view of the extreme of the 1deahst1c I had been. Now all
my mmd and heart are fixed on gettmg closer and closer to Sn Aurobindo and
the Mother. The demand on the sadhana 1s very mtense at present. Somethmg m
me which had its centre of Godward flow m the subtle dimension seems suddenly
to have got projected mto the outermost phys1cal consciousness with all 1ts
natural resistance which answers to the sense I have expressed in a line of one of
my poems:

Thwarted, alone,
We struggle through an atmosphere of stone

Yet this thrust outward is absolutely necessary. To turn 1t mward and upward is
the crucial stage. The neglect of 1t 1s what 1s ultimately meant m that famous
declaration of Sn Aurobmdo: "I have no mtention of givmg my sanction to a
new edition of the old fiasco " The old fiasco was that one had wonderful
experiences m the mner concwusness but, when the eyes of meditation opened,
one was the same old damned 1f not bloody fool as ever. I have always attempted
to fulfil the Socratc-Aurobmndoman prayer "O may the inner and the outer be
always in harmony!'' but the demand for this harmony has never been so
strmgent as now. A new phase of Yoga seems to begm and to go through 1t
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hopefully an immense calm 1s required as the backdrop against which the super
Shakespearean "Tempest" has to be played out, excludmg tncky vanatJons on
the theme of "As You Like It" and lookmg forward to a grandfinale of "All's
Well that Ends Well

Don't get myst1f1ed or, worse still, "gabnf1ed", our Indian school-slang for
"frightened". I am quite normal, except for a slow Agm-sense m the chest
regon workmng for purfcat1on, which may feel hke a low fever at times but 1s
really nothmg to worry about. I am very tranquul and patient and know that a
s1gmficant breakthrough will come. You may remember that I had been wanting
for some strange breakthrough by which either I would mwardly shoot mto the
Beyond or the Beyond would pour mto me Now I understand that what was
workmg out was neither of these two movements but the transition from the
Inner subtle-phys1cal po1se to the outermost phys1cal bodily consciousness. The
supramentalisat10n of the body 1s a matter of some other b1rth, now that the
Mother has withdrawn But what 1s happemng can prove a good preparation for
the f1rst few steps towards some glonous future pomtmg m that d1rection

I have to know how to wait and endure. No actual suffenng 1s felt but a sort
of calm tens1on watchful lest anythmg not mn tune with the Godward turn should
get ,ts voice heard. Before the slightest whisper of common impulse starts I have
to sweep the ommous silence out. To go on makmg more and more room for the
Presence mn the very blood and bone, as 1t were, seems to be the d1fficult process
started I am my usual cheerful self without bemg the carefree chap I was
Formerly the glowmg mner used to take care of everythmg. no matter what ran
across the outer consc10usness, that mner remamed untouched. Now the mner
itself appears to have stepped mto the outer and 1t has to be guarded like a
delicate flame between two hands from the wmd of the world. The guardmg,
however, Is done without any agitation or excitement Some imperturbable Vast
pushes forward those protective hands from an unknown background which 1s
yet felt to be my own depth And those hands protectmg the growmg flame are
also as if brought close to each other mn constant prayer:

Leave thou no qmver of this time-born heart
A poor and vus1onless wanderer apart:
Make even my darkness a divme repose
One with thy nameless root, 0 mystic rose!.

Enough of my own story' But I may add that my prayer gathers mto its
mtens1ty an awareness of the needs of all who are dear to me and to whom I
mean much It mvoke~ the Supreme Grace mn some form or other for whoever 1s
connected with the beatmg of "this time-born heart". In a subtle way the feel of
the whole phys1cal universe 1s directed towards the Ever-rad1ant Beauty, but
more concretely the mvocatory gesture merges mn 1ts own cry an appeal on behalf
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of the Amahan circle. So please remember that all your troubles, along with the
difficulties of other assoc1ates of mmne, are always offered to the Mother for
solution accordmg to her hght and love. Do stop bemg "plagued with many
wornes" (11 1 1983)

*

"Poor Tom", as I have dubbed myself, 1s not too self-hum1liatmng a name
Perhaps the adjective 1s out of place when the abbreviation "Tom' for
"Thomas'' has 1llustrous assoc1atons The great medieval phlosopher, after
wards samt, Aqumas was a Tom So were Carlyle and Macaulay and the poet
Moore and the scientist Edison. Then there are the heroes of fiction: Tom Jones,
Tom Brown, Tom Sawyer

As to the Mother's "cat-evolvmg days", soon after she came to settle mn
Pond1 she started makmg expenments with the cat-consciousness. She personally
looked after a cat, carrymg 1t m her arms and walkmg with 1t when it was 1ll
There was a cat which used to meditate with her and Sn Aurobmdo and even get
out of its body. Whenever a cat used to go and sit m Sn Aurobmdo's chair, he
used to go and st elsewhere rather than disturb it When a cat named "Bg Boy''
was dymg, Sn Aurobmdo came all the way down from his room and caressed 1t
while 1t died. In her talks the Mother has recounted how she once brought a
scorpion-stung cat to Sri Aurobmdo and asked him to set 1t rght. Even at the
time I came to the Ashram the sadhaks were encouraged to keep cats The
Mother would work occultly through them Lahta had three cats-Pmk Nose,
Black Nose (also known as "Professor" because of its constant mewmg, as 1f
lecturing) and Pichun, a semi-wld cat whch made 1t a pomnt to pass No 1 or2 on
Lahta's bed until she complamed to the Mother and the Mother changed
Pichun's habit I tned to keep a kitten but after a few days I had to give up The
Mother did not quute ke my failure When Satprem wanted to pmson a cat
which was a constant nmsance the Mother told him that she had attached a curse
to cat-k1lhng ever smce a certam cat of hers had been killed Latterly everythmg
changed The cat-occult phase passed. The Mother has spoken of some cats
which would get reborn as human bemgs as soon as they died. In a chapter m
Our Lght and Delght I have written of her way and Sn Aurobmndo's with
ammals

The Mother's past mcarnatJons must have been very numerous We know of
a few: Queen Hatshepsut of Egypt, Mona Lisa, Joan of Arc, Queen Ehzabeth I
of England. At the time of the Renaissance she was not only Mona Lisa but also
Marguente de Valois and another woman. It seems that at the time of Chnst too
she was mcarnated or projected m three persons, of whom Cleopatra was one.

Readmg poetry that has come from the mner or the higher planes 1s very
good therapy I make 1t a practice to repeat several Imes from Savltn agam and
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agamn. A stanza that 1s one of my first favour1tes, though not from that epic, is:

Arms takmg to a v01celess supreme delight,
LIfe that meets the Eternal with close breast,
An unwalled mind dissolved m the Infmute,
Force one with ummagmable rest

These Imes come straight from the Overmmd and their profoundly suggestive
rhythm which seems to go from "everlastmng to everlastmg" can work a great
deal of change mn our inner bemg and even affect our outer. At present the first
hne 1s the master-mantra of my sadhana. I had some sense of the reality behmd
the words of the other three but never before had I realised the mtense bodily
movement towards Sn Aurobmdo and the Mother that could hem this openmg
phrase. It crystallises for me the breakthrough of the sadhana outwards, of which
I wrote to you 1n my last letter. Of course my body has worshipped the Mother
and the Master but that was the mner bemg actmg through the outer, not the
outer bemg acting mn 1ts own spur1tual nght, as 1t were, and makmng an indepen
dent spontaneous self-offermng and passionately yearmng to be lost mn the eternal
Ananda of the D1vine Existence.

The word "lost" should not add to the unnecessary worry my last letter may
have caused you It does not mean g1vmg up the body. It only means fusmg the
body-sense with the Transcendent Substance, the Substance that permeated the
body-sense of Sn Aurobmdo and the Mother. To sustam the "arms takmg to a
vmceless supreme Delight" a lot of self-purfymng and self-vo1dmng is requured and
1t 1s the movement towards such a process that creates the symptoms which I
wrote of, and which can be summed up as "a calm tens1on' (2321983)

K D. SETHNA (AMAL KIRAN)

The Obscure and the Mysterious
A RESEARCH IN MALLARME'S SYMBOLIST POETRY
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RECOLLECTIONS OF SUDHIR KUMAR SARKAR
HIS EARLY ASSOCIATIONS WITH SRI AUROBINDO

[Sudhr Kumar Sarkar as a young revolutionary had come n close contact
wth Sr Aurobndo durng the Natonalst Movement started by hum n 1905.
Sudhr lved wth Sr Aurobndo almost for a year lke a famly member and
later, n 1908-1909, looked after him when they were n Alpore Jal as
undertral prsoners. These recollectons, orgmnally recounted n Bengal by
Sudhr, are from A Spmt Indomitable edited by Mona Sarkar]

Ir was the year 1907 I had stepped mto my seventeenth year The idea of a
Umversity degree was extremely repugnant to me and accordmgly, I gave up my
studies m the wake of the great str for Natonal Education Thus was done by me
with the solemn mntenton of snatchmg my country back from the clutches of the
British.

There was a mood of expectancy mn the air. Rumours were floatmg about It
was said that all the provmces were ready ior a battle and that a hundred and
fifty thousand Naga Sannyasms (naked ascetics) had pledged themselves to come
to the aid of Bengal and fight unto death. Such stories filled the atmosphere. 1
was boihng with an mexpressible excitement and was completely under its sway.
Home and family comfort no longer held any charm for me I started usmg
pompous phrases and hgh-soundmng words m conversation with my parents,
brothers and sisters Indeed I believed at that time that I had become an
extraordmary mortal, a kmd of supe1man, and that nothmg was too great or too
difficult for me to do.

I Joined the Revolutionaries

When news reached Calcutta that idols of Durga had been smashed mn the
temples at Jamalpur, seven of us started at once for the place, mtendmg to teach
the mscreants a lesson. There was a bug meetmng, a gathering of thousands.
Fightmg flmed up and we had to use firearms to defend ourselves. My six
compamons were arrested on charges of murder I alone escaped and after gomg
through excruc1atmg hardships, I managed to reach Calcutta. There I received,
from known and unknown alke, many a pat on the back for bemg plucky.
Detailed reports of our exploits were published mn the newspapers. I was
acclaimed a hero. While the others had been caught, I had escaped! Till then I
was doubtful about my recept10n; least of all did I expect any praise. Rather I
had misgivings that I mght face disgrace for having left my comrades in the
lurch, while I escaped alone. But the leaders of those days made a lot of noise
about me. Perhaps because I quahf1ed myself through this exammnaton, I

903



904 MOTHER INDIA, NOVEMBER 1996

became trustworthy in the eyes of the sem01s; at any rate I was promoted to the
next higher grade I wm, d1rected to stay in Sn Aurobindo's house and to look
after hm

I continued my studies there. I felt greatly honoured for the privilege of
being able to stay with ~uch a great and learned man, one who was so gentle and
qmet, one who had sacnficed so much. Perhaps I wanted to show off this
pnv1lege before my fnends and relatives a httle Till then I had not been able to
feel any real sense of achievement or glory unless I received acclamation from
others.

Was He a God?

The house was a small two-storey bmlding with three hvmg rooms. There Sn
Aurobmndo used to translate the Mahabharata mto Enghsh verse and write
articles for Bande Mataram, the most prominent newspaper in those days, and at
the same time he would explain thmgs to me, such as Carlyle's idea of the French
Revolution and Hero-worship. For the f1rst time I observed that 1t was quite
possible to d1rect one's mind towards three or four act1v1t1es at the same time
Once I could not help asking how this was possible Sr Aurobmndo answered: "It
1s not very difficult. If the mmnd 1s sufficiently tramned and cultivated, 1t can easily
do many things simultaneously " An innate bashfulness and seeming humility
was still my wont Sn Aurobindo's simple and easy manner, his pohteness,
fnendliness and equamm1ty overwhelmed me I wondered at that time 1f he was
really a bemng of thus world or some other. Yet my mischievous mind had the
tementy to test him-I had been brought up in an atmoshere of mnsmncerty and
susp1c1on, a hfe beset with want and struggle, misunderstanding and jealousy,
the play of hide and seek and duplcrty. I could never convince myself that a man
could be of his height. Was 1t really possible? Yet I could not help hking Sri
Aurobmndo On how many occasions I tned to look searchingly through him with
my mischievous eyes to discover some little but of human weakness; later, I felt
overwhelmed with shame and disgust at my own lowly mentahty.

He Called Me a 'Friend'!

Sn Aurobmndo used to mmngle wth us unreservedly, eating, sleeping, talkmng and
Joking with us' There was no barner at all At that time so much liberality
appeared a httle too much for me. One day I went so far as to protest It
happened when I found he had wntten in a letter to his fnend Sundan Mohan
Das, "My fr1end Sudhur Kumar 1s going to see you." I asked hum pomnt-blank,
"How do I become your frend? You, who are so much above me mn learning,
age, accomphshment and fame-in fact, in every respect. Rather 1t 1s proper that
I should venerate you, seek advice from you, be humble to you; instead I am
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descnbed as your fnend and equal. And that too while wntmg to someone who Is
much older than me, and higher m status'" But Sn Aurobindo brushed all this
aside and would not let me go before convmcmg me thoroughly of my
musconcept1on. In hus faltering Bengal which sounded so sweet m hrs Englsh
accented tongue, he said, "Our aims, our hopes and our aspuatlons are so much
the same: how can we be any other than friends? The diffidence you feel 1s due to
the tradton of thus country. At present it has gone beyond lmmut and taken an
exaggerated form which seems so unnatural "

The Mahabharata-Is It All True?

Seemg Sn Aurobmdo absorbed mn h1s work on the Mahabharata, I asked him
one day, rather with a motive, "Do you really believe everythmg that 1s wntten
mn the Mahabharata? I have heard that there 1s much mn 1t that was added later."
That day I was caught qmte off my guard and I exposed myself openly. Sn
Aurobmdo seemed to be extremely surpnsed at the question, as if he had never
expected it from me I felt very ashamed andmy words became confused. But Sn
Aurobmdo seemed to understand and was pamed at my feeling of embarrass
ment and went on to explam in his gentle and haltmg Bengali, so sweet to hear:
the story of Vasuk1 supportmg the earth on its head 1s as true as our exist
ence-but the vrs1on whuch revealed 1t has been lost to us And the vIs1on
through whch we observe the modern screntfrc world, whuch has evolved
through a long process of act1on and counteract1on, Is not the whole of man's
vIs1on. Vasuki represents vtal power and 1s a symbol of total LIfe-energy. Man
becomes consc10us gradually after passmg through all the gradations of evolu
t1on, inorganic and organ1c, 1nan1mate and an1mate All those multitudinous
expanses of mnumerable hves JOurneymg through which we have attamed to our
present human consciousness, le embedded mn us fold upon fold, m deep kmsh1p
with us. Because of that, the snake and the jackal, the tiger and the hon are all
our old relatives Man's kmsh1p with the snake 1s mdeed very close. Behind the
body of all creatures hes the subtle body of the great creative Energy m seed
form. That subtle body becomes veiled upon our takmg this gross body. The
ideas and behefs of the Hmdus were not false. We have now to regam that
Vis1on Because of our present state of Ignorance, there rs so much suffering and
want, so much stress and anguush for awakenmg.

Read the Mahabharata

Out of Sn Aurobmdo's remuneration for the post of pnnc1pal of National
College, which was 75 rupees, 23 rupees had to be paid for house rent, the rest of
the amount was spent for the mamtenance of four or five persons m the family.
One day he suddenly told me that I should read the Mahabharata translated by



906 MOTHER INDIA, NOVEMBER 1996

Kahprasanna Smha. The pnce of the book was 18 rupees. I reflected. He
ordered the book without ever thinkmg of our household expenses. Moreover, I
had neither the pauence nor the mclmation to read such a big volume. I went to
a bookshop and found a Mahabharata by Sourendra Mohan Tagore, a neat and
smaller edition for seven and a half rupees. I bought it and read 1t. A few days
later when the topic of the Mahabharata came up agam I brought out the book
with some diffidence and placed 1t m Sn Aurobindo's hands. Seeing the book he
glanced at me and sand wth a little smile, "There 1s no profit mn reading thus
Mahabharata It 1s wntten accordmg to the modern h1stoncal ideas, these are but
the outer husk It 1s hke takmg out the kernel of its spmt and leavmg only the
husk. Return this translation and get the translation of Kahprasanna Smha
instead." As 1f I would be able to follow Sanskt even if I read 1t! I thought of
ra1smg the question of domestic expenses. Anyhow, I did not return the book
and considered many a way out if asked a second time. I pondered over
somethmg which I could offer as an excuse I order to acquit myself

(To be contnued)

IF LIFE IS A TALE

Ir hfe 1s a tale told by an 1drot
Ye chldren fair, come out and see the stars.
The halo of red suns, the mghtly bars,
The dandelion dales of sober ghat
Where tumblmg nils jostle down the glades
The steeps and slopes of pleasure squeezmg hfe.
The flash of purple woes after the1r stnfe
With lovely grapes of mirth under hfe's shades.

The scnbbhng sport on huggmg savannahs
Ever plays the aspen pantomime of shades
From puenle plays to hoary diadems
Does great economy of Creat10ns
Keep perfect eqmp01se with grades
In grand extravagance of Destructions?

KRISHNA SRINIVAS



REMEMBERING KISHOR GANDHI
(1915-1996)

EACH age has its own heroes and produces its own umque history of personahties
and events. Each stage of human hfe too records our changing attitude towards
the meanmg of greatness in hfe. Like the adolescent poetic Self in Wilham
Wordsworth's poem "Tmtern Abbey", we too are drawn to qucksilver and
dazzling heroes durmg our childhood and youth. We see v1rtue in action and
variation, and often equate reflection with monotony or boredom. \Ve might
think differently when m later hfe we rev1s1t a scene or recollect events, as
Wordsworth did when he went back to the Wye Valley after five years. It's not
individuals who so much change the1r basic nature, more often it's our percep-
tons that do 

There was nothmg charismatic about K1shor Gandhi's personality. Indeed,
his lifelong passion seemed to be to annul his own claims to worldly fame. Unhke
others whose dustmnctons in the Civil Service, the Defence or the Corporate
sector followed them even into the sp1ritual stage of their career (and at times
were put to good practical use for a special pos1ton m the community's
hierarchy) K1shor Gandhi had no pedigree of worldly greatness. Or so 1t seemed!
Few are aware of the fact that early m his professional career with a doctorate in
the Social Scences, Krshor Gandhi had become the Head of the Agculture and
Credits D1vs1on of the apex Reserve Bank of Inda, serving directly under the
legendary Governor C. D. Deshmukha postuon that would have, mn all
likelihood, taken hmm to the seat of the Governor of the RBI.

However, worldly success was not Kishor Gandhi's calhng. He knew that it
clashed wth hs real mterest mn lfe. The price and the trade-off tor fame were
simply not acceptable to him. Durmg the SecondWorld War, for mstance, as the
Head of the Statistical Department of the State Secretariat, he had discovered a
scam mn the purchase of valuable resources. When his recommendation of action
for the wrong-domg was ignored by hugher-ups mn league with the Powers that
Be, Kashor Gandhi chose to resign boldly from servce rather than be a party to
such blatant corruption and unpatriotic behaviour. Nor did the buck stop there.
Chmu Gandhi, his closest brother, and the first manager of SABDA 1 Bombay,
recalls that when he was offered a part-time job and placed m the same
department as his brother (who was then the boss) by overzealous subordmates
out to curry favour, Kshor Gandhi firmly put down such nepotism wth an iron
hand.

Indeed, to search for a hfe of upright moral and spmtual conduct seemed to
be the chenshed m1ss1011 of Kishor Gandhi Born on 5 March, 1915 mto a
trad1t1onal, God-feanng Jam family, he had three brothers and two sisters. His
father Hralal hauled from the vllage of Pithapur mn Gujarat and came to
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Bombay for busmess. His mother Champaben was a devout rehg1ous-mmded
woman wth progressive views who never 1mposed her relg1ous preferences on
her children. The eldest son Sundarbhai Gandhi, himself a spmtual-mmded
person, passed away m the Ashram of Snmad Raj Chandra at Uttarsanda m
Gujarat on hrs 60th brth anniversary Chmnu Gandhu hmmself has been a hfelong
supporter of his brother's cause. Chmnu's early spmtual poetry was seen by Sn
Aurobindo himself

K1shor Gandhi had his early education ma Boardmg School at Suklateerth,
Surat and acqmred his Master's degree and his Doctorate m Bombay, the latter
under the d1stmguished soc10logy Professor Ghurye. There was a bref spell of
teachmg before he gave up service and plunged straight mto Sr Aurobmndo's
work In his early youth, he was deeply mfluenced by Rasiklal Pankh, a
Gandhian and a renowned Scholar of Sansknt at Gujarat Vidyap1th who was
also a Director of the prestugous Orental Insttute of Pune. Krshor Gandhr's
spartan habits, austere hfe, attempts at a perfect control m speech and action
( total avoidance of loose talk, sarcasm and 1ll-wll agamst anyone), hs oppos1
ton to med1cmne and drugs, hrs 1deal of "smmple lvmng and hugh thmnkmng" can be
traced back to the early Gandhian mfluence m his hfe

One of the first spmtual efforts of Kishor Gandhi for the Mother's work was
to edit the Sr Aurobndo Crcle which Keshavdev Poddar (later renamed
"Navajata" by the Mother) started m Bombay; it became the Sr Aurobndo
Socety Annual 1n 1970 HIs early assoc1aton with Navajata for such works
brought him to Pondicherry (for the first time on 7 February 1940) on and off m
the forties, and he settled down permanently m the Ashram m the late forties.

lmtially staymg m the premises of the "Society House", Kishor Gandhi
turned his attention, under the direct gmdance of Sn Aurobmdo, to the area
where he excelled best, namely, scholarship. His impeccable mtellect, accom
paned by a rare methodological ngour rooted mn an extraordmary eye for
details, soon made him an authonty on the texts of Sn Aurobmdo Most of his
early wntmgs on social topics had the approval of Sn Aurobmdo and the best of
hus comp1latons such as Lghts on Lafe Problems were actually seen by Sr
Aurobmdo A photo-stand on his bedside table earned the Mother's message to
hmm "Krshor, my dear child, you can wnte the articles. It 1s a good idea and I
approve of 1t " Signed by the Mother, it is dated 1963 Here was the reahzation
by the human mtellect of its own strength and hm1tat1on, and the need to be
1llummned by a higher Power

Like Amal K1ran, his hfelong fnend ever smce their Bombay days, Kishor
Gandhi was pnmanly an mtellectual m the best sense of the term Unhke others
who used the Mother's advocacy of "Silence Mentale" for their mental mertJa,
Krshor Gandh knew that a refmed, developed and cultivated mmd was a
necessary corollary to the total transformation of the bemg After all, he had Sri
Aurobindo as the best model before him He also knew that the Mmd had to be
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constantly broadened and deepened, one's ideals constantly redefmed m the
light of new theones and trends mn metaphys1cal and socio-cultural domams. In
their absence, institut10ns, founded even on the basis of the most idealistic and
well-meant principles, inevitably gravitated to bigotry and obscurantism. The
best of his works such as The Social Philosophy ofSrAurobndo and The Fallacy
of Karl Marx are examples mn neat, logical and balanced thinkmg, carefully
appraising evidence before commng to sound conclusionsevidence by the best
Socratic or Russellan method of mtellectual enqmry

Such enquury also had to be taken to the outside world. And so, with the
Mother's approval and active encouragement, KIshor Gandh launched mn the
sixties what came to be known as the New Age Association. In her maugural
message to this body on 12 July 1964 explammg its role and m1ss10n, the Mother
said:

"Never believe that you know.
Always try to know better."

Whatever K1shor Gandhi took up, he earned out almost with a fanatical
fervour And so was the case with The New Age Association, where the leading
members of the International Centre of Education part1c1pated. Each sess10n
was carefully structured, the topic unfaiimgly selected or approved by the
Mother, the participants tramed both mn compos1t1on and delivery of speeches. A
collection of the best of such speeches has been brought out mn a handy volume
and today serves as an intellectual companon to the trainmg of the Mmd. The
sess10ns were held around Darshan-time and provided a rare mtellectual forum
where the Ashram students could interact with vs1tors and disciples. There was a
wder dssemmnaton of such activates through the publication of selected
speeches m the 'Students' Section'' of the Mother India as well as reports along
with photographs published in the Bulletin of the Sri Aurobmdo International
Centre of Education.

In the early fftes, Krshor Gandhi vsrted Amerca and a number of
European countnes. In effect, he was truly an mternational person but few knew
about his cosmopolitan travel background. A constant self-effacement rather
than a boastful self-projection was hrs characterstuc attitude to hfe. He saw
virtue mn Inda's regional cultures and spoke hs natve Gujarat language with
the appropnate people, but none ever saw him havmg any regional alignment or
parochial bondmg. He was clearly above such human falngs.

Apart from the New Age Assocaton, Kashor Gandhi was responsible, till
the very end, for The Sr Aurobndo Crcle which appeared with an unfaiimg
regulanty. Any issue of The Circle 1s testimony to the enormous amount of
labour and professionalism that went mto 1t. Carefully structured into selections
from Sn Aurobindo and the Mother, as well as prose and poetry by the
Aurobmdomans, The Circle never failed to impress or inspire us by the mtel-



910 MOTHER INDIA, NOVEMBER 1996

lectual standard that K1shor Gandhi always upheld. The expositions and poems
there were mvanably of a high order. The present wnter who was invited by
Kashor Gandhi to contribute in the last three issues was once told by him that he
was "always careful and selective about the writers he mv1ted'' because the
Mother had told him that "once we mv1ted someone for an article, we were
morally bound to pubhsh him/her." That 1s why the Mother asked him to
exercise caution mn comm1ss1on1ng articles for The Circle

Nor did K1shor Gandhi fight shy of articles of a senously mtrospective and
cntical kmd. He did not subscnbe to any official mstitutional line of thmking,
and encouraged onginal views which lesser men may not have found to theu
hkmng. For hs real strength lay mn an unshakable faith mn the Master. Hrs niece
Anupama Chatterjee recalls that recently when some doubts were raised by
someone about the future of the Ashram, Krshor Gandhr's farm rejoinder was'
It 1s not even a question!"' Indeed, such an assurance marked the strength of all
hus wntungs Two of hus early essays: "What 1s Sn Aurobindo Domng?" and "A
Darmg Attempt" reveal his deep insights mto the mission of Sn Aurobindo upon
earth. In his foreword to the Letters of Sr Aurobndo in four volumes, which he
brought out m 1947 from Bombay under the banner of the Sn Aurobindo Circle,
Kishor Gandhi wrote significantly:

Human values are not false or meaningless; they are mcomplete approaches,
partial and dim pomters to something to which they stram to arnve but
cannot so long as they remam fixed m the human formula; 1t 1s only by
relaxmng the grip and breaking through the narrow and ngid circle of ths
formula and entermg mto the domam of the mfinite spint that their deep
urge can be fulfilled and their labour come to a fruitful complet10n.

Such a noble and optimistic view of human nature mn Kishor Gandhi always
went hand in hand with a totally unassuming nature The ed1tonal Self m The
Circle was always effectively invisible. Those who have seen his room and life
style feel amazed at hus utterly simple and bare lvmng. The house opposite the
balcony of the Mother that he occupied towards the end of his hfe had the bare
minimum of furniture, the walls badly in need of a coat of pamt. Probably it
would never occur to him to make any request to the authonties unless it was
found absolutely necessary. His diary notings show his orgamzed lfe and his
concern for even the smallest details of day-to-day hfe. There was not a smgle
letter to him which went unacknowledged. Some of the greatest things that I
have chenshed were the postcards that he wrote in his unsteady hand and the
offpnnts of my articles that he carefully packed with his own hands and
despatched. Despite his frail and md1fferent health, he refused to ever retire
from a hfe of service to the community. Towards the end he used to go m a
vehicle to hold his classes at "Knowledge". Preet1 Roy, his typist of more than
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three decades, recalls some of Kishor Gandhi's rare moments of JOY in public. In
December 1995, he told her how dehghted he was at the prospect of meeting his
new students. That was the man and the spirit: constantly positive and workmg
for a bnght future To the same Preet he once said: "People should not call me
an old man. I am not old!" To one of his students, Arpan, who came to visit him
mn the Ashram Nursmg Home, he assured: "Wait and see, I shall be back at
'Knowledge' mn no tmme." And to Arvind AkkI who served hum faithfully durmng
the last stage he was perfectly undemanding

Others might justify thenr bouts of soc1alzmng in an ingenuous manner. To
Kashor Gandhi the Mother's statements were straightforward enough. Hrs nece
Anupama recalls that he had turned down her request for attendmg her marnage
reception even though she was gettmg marned to a person connected with the
Ashram. Towards the end perhaps he had mellowed, and apparently wished his
nephew Sanjay to exchange a marnage rmg m Sri Aurobindo's Room.

Those who came close to Ktshor Gandh knew that in his exteror he mght
be an austere person, but the outside concealed a tender self. His acquamtances
witnessed his concern regardmg their health, their personal and professional hfe
To his nephews Sanjay and Hemant m Bombay he wrote regularly, offermg his
gudance and good wishes, and updating himself with trends m busmess, science,
mdustry and socio-poht1cal developments He was hke a chld in his curiosity
about such events. His small trans1stor, a gift from his brother, was hs chief
outlet to the world outside. It was his satisfaction to see the prophecy that he had
made in his Fallacy ofKarl Marx come true. The collapse of the "Iron Curtain"
gladdened his heart, Just as the demal of spmtuahty by our politicians and
Westermsed mtellectuals deeply troubled him. He would urge me to wnte hard
h1ttmg articl,es in the hght of Sn Aurobmdo m the mainstream national
newspapers. Clearly, like his Master, he too was no world-weary recluse or
anchonte.

To the bulk of humamty everywhere, Kishor Gandhi must appear a cunous
creature, spartan to the pomt of bemg puntamcal. His Bartleby-hke stoicism that
said no to all human gratiflcat10ns 1s at least one important trait he shared with
Herman Melville's classic character. But unlike Bartleby, the Scnvener, he was a
rounded personality with a more positive outlook towards life.

Images are always deceptive, always a far cry from the reahty. In the
humdrum passage of hfe, K1shor Gandhi's passing may soon recede mto memory
as another calendar event overtaken by the day's mnevtable quota of gossip and
excitement. Yet 1t 1s poss1ble that mn our autumn of life, mn our more sombre
moments, we might begin to rediscover the value of time and discipline,
rediscover the meaning of detachment and dedication. Only then perhaps can we
rediscover a new meaning to hfe and the true legacy of men like K1shor Gandhi.

SACHIDANANDA MOHANTY



BENDING BEFORE THY FEET
BENDING before Thy Feet from morn to morn
The silence m me grows from more to more.
To bow before Thee 1s to be re-born,
To know Thy Presence 1s to reach the shore!
I know not what Thou art. .. I only know
That gazmg at Thee I am all a-glow:
Each time wthmn Thune Eyes my soul 1s whirled
As in a reeled calm of discipline;
The warmth of all the roses m the world
Grows utter chillness when the warmth within
My bemg bnms beneath Thy quiet Gaze ..
Beloved I the grey stones of fate are cracked,
Once dusky obstacles along hfe's flowermg ways,
Now that Thy Mercy hke a cataract
Fills up the hollow goblets of our days
To serve Thee at Thy Feast of Thee when Thou
Wilt pour ther Lvmng Waters m exact
Measure mto the cup of new creation
Whose emptmess 1s crymg even now
In unborn thirst, fulfilment of whose cnes
Is the bnght crystal darkness m Thme Eyes!
Mother! there 1s a Fire mn Thy Breath
Subjecting mn us, to a fierce cremation,
All thought of shadow, agony or death
0 Wonderful! I know my bemg rhymed
To a great Glory m Thee .. I am timed
Each moment to Thy Presence that I hear
Luke a celestial Mus1c far and near,
Echoed within, without, around, above,
Large-pin1oned Benedct1on scattering wide
Rhythms of never-failmg Grace and Love
From end to end of Life, on every side
Of Being and Nature, generous, unchecked
Even by bnef resistances of pnde,
By God-betrayals of exceedmg lust:
The Light has vowed to make the world Its Bnde,
Possessmg every atom of its dust
Until it know Thy Motherhood and share
Birth-travml of a world 1t is about to bear.
Each moment, as 1t were, 1s as a chmk
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Of the Eternal through which I can see
Thy fullest Beauty m Etermty:
Mother! Thy seal is on each thought I think,
And every pulse-beat Thou dost overwhelm
With clearest purpose markmg time to Thee.
Each vis1on 1s a vrgmn m Thy Realm
Sathng upon wide seas of self-control!
In the wide umverse Thou art unfurled,
0 Love! and yet, I know Thee best deep mn my Soul,
Thy lonely world w1thm my lonely world!

7th Oct, 1933
1-15, Noon
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TWO POEMS*

HOUNDS

THE fire-sea hounds awake
In the deep

Calling the 1visible snake
From its sleep.

Rapturous, mtense and stark
They bear

The crimson-golden mark
They dare

To bring their might from shores
Of the vast,

They usher from hidden doors
To the dust

The whiteness of the Beyond
And the rose

Of hght's flame-pimoned
Repose,

The spell of mntens1ty
From the height

And mmmortalty
Infinite.

Wizards of the unknown
They sweep

To rouse the naked alone
God's earth-sleep.

31.7 1961

HER HANDS

I have not seen her sun-bare face
But only her garbless hand-

I have not chmbed the heights of her rays
Nor reached her mystic land.

From the late poet's unpublished dianes
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Only with spmt's hush have communed
Her source of grace and power

For my shadow-lyre I have tuned
To the hand of sapphire shower

Her hands are wmgs, her hands are hght
Releasmg the vacant sod;

Her hands are thunders infmite
The creative motion of God

20 7 1961

THOSE WINGS

INVINCIBLE white wmgs m a space of peace,
Guardians of Truth, are ghdmg ever close
Above: their feathers sweep the vibrant air
That trembles at their mighty presence's touch.

Sometimes we feel their soft caress on us,
We are not alone mn all our loneliness.
Our heartbeats throb w1thm one heart of love
And in one fiery breath our breathmgs move.

Our bemg yearns to meet these calm white wmgs,
To fly mn ther sweet fragrance's liberty
And to be freed from all wrong thought at last
Into the bliss of God-ward ecstasy

So wll 1t be Where those white wmgs are near
No darkness can persist; Truth wll reign sheer.
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NAKED SONGS AND FIRE SONGS
AUTHOR'S NOTE

Ir 1s by the D1vine Grace that the seeker after Truth first finds hs way to the
presence of the Master

The arnval at the Feet of the Master happens by some unexplainable magic
Each pilgnm has a special and wonderful tale of his own to tell

Some come to the Master tor the first time and are unable to leave. Others
take their treasures received from the Drvmne Touch, then leave mn order to fulfil
whatever task they may be engaged mn elsewhere, and await the magic of that
touch to take its effect upon the1r souls. Yet others may feel compelled, as 1t
were, to return to this wondrous source.

The second commg to the Feet of the D1vme 1s of a very different nature, for
thus time 1t is a returning and a response to the rresustble pull. A living
testimony that a further stnde was taken on the mtegral path The seed has
begun to sprout

Not without an mnner preparation 1s thus step taken, or 1s even possible. The
psychc bemg demands some proof of readiness from the personality. It holds out
a m1rror for 1t to look mto and therem bnng to view that whch 1s pure and that
which 1s not mn the personalty.

To look mto this m!fror reqmres courage and a keen eye, for this 1s the
moment when stock 1s to be taken m the proper perspective. The offer 1s made to
the Drvmne by the Inner Being and with the acceptance and the approval of the
personalty of thus act.

In the 'Naked Songs' senes, the seeker may well find reflections of his own
image at a particular stage of his own.

When the 'looking' takes place, the weighing done,-the stand taken, the
soul calls out and its call is like 'A cry in the wmnd'and t utters a 'Dedication',
then makes its 'Offenng' m the qmet of the 'Court', where the Inner Lover
dwells. For 1t 1s the everpresent Inner Bemng, who sounds the chords, like an
enchanted songster to the fascmation of the heart and whispers to 1t the promise
of the umon

NAKED SONGS

Stark naked, tear-washed,
R1gd wIth attent1on
I stand.
Petnfied moment, awesome spell,
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Gazmg and true
In blazmg stare am held.
How fearful

No prop here, no tnm, no place
To shield behind.
Nothmg to save you,
If you shp, you fall-
Stand stull
I dud not know truth
To be so compellmg,
So naked a rock,
So without a blade to grasp.

Nowhere to hide my fear
Or shame
For bemg so full of flaws.
I wash I were better,
More good.
What am I to offer
To thus fearful eye,
Burnmg eye of love?

No mercy now, I stand revealed
Firm on the slab,
Stone to stone matched
My nakedness shames me,
Placed on the altar
My sacnftce offered
In capitulation to Thee

II

Maybe that tears will bear witness one day
When accounts are to be made
And when called upon,
There shall appear
A pure lake of tears,
A mirror of the soul.
The eye of the Lord of days
Will then gaze deep mto that
Crystal pool
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And clearly draw
All past accounts
To weigh.
Then shall he call forth
Deep from hus heart
The weeper of the lake
And say,
"RIse now,
You are washed "

III

Perhaps when all the hmbs are worn
Wmgs will appear
To raise you from the dust,
Poor crawler of the earth,
And bear you to a new abode.
When all your loves are taken,
Rent asunder from your breast,
When there is no mother, no lover,
No child to love,
Fnendless and unloved
With no one to hold,
You wll stand.
Then shall you bear your passion
Unto me,
You who were once man
And became God

IV

Did you make me bare
Of all thmgs clear
As trees that lose their leaves at autumn time?
Did you pour pam's bounty
Upon me
Whilst others dwelt mn joy
For a reason?

Was all that many-mans1oned sorrow
Your gft
For the chosen
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And was your love so great
That you gave all these thmgs
To me?

Let then ail' pam fall
Qmetly at your feet
Like flowers strewn
In worshp.
Let my heart break mto song
Of joy
And of reverence
For Thee.
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A MYTH IN THE MAKING
ACCORDING tO present-day scientific theores the urnverse that we witness 1&
more dommated by matter than by radiation The trans1ton from a rad1at1on
dommated to a matter-dommated regime took place at the big bang moment
&ome fifteen thousand million years ago. But how did 1t happen? Perhaps we
need not be immediately concerned with this question Nor can the General•Theory of Relatrvty provide any descrpt1on of such a smgularly v10lent
phenomenon. Instead, following Emnstemns equations, let us simply focus our
attention on how the rad1aton content decreases wth tume, eventually giving
rIse to the preponderance of matter. For the purposes of mathematics the
rad1aton content 1s measured mn terms of temperature on the Keivm scale (K).
Thus one second after the big bang the temperature of the umverse was about
ten thousand nulhon K. In this hot blaze there began the cookmg of elements
that now make up this entire cosmos, mcludmg ourselves. Today matter
domination 1s such that the radiation surrounding us hardly corresponds to a
couple of degrees K In 1965 Penz1as and Wilson observed just thus background
temperature, gavmng credblty to the bug bang 1dea descrbmng our very first
or1gins.

But where dud all thus matter come from? From rad1at1on-If we are to
tallow Dirac and the subsequent developments of Quantum Mechamcs.
Qudntum Mechamcs 1s the most successful theory of matter at the mcroscop1c
level and it telb us how matter can come out of energy But that Just raises the
question of where the energy came from Accordmg to Stephen Hawkmg the
answer 1s that the total energy ot the umverse 1s exactly zero. The matter m the
umverse 1s made out of pos1t1ve energy. However, the matter 1s all attractmg
1tself by gravity Two pieces of matter that are close to each other have less
energy than the same two pieces a long way apart, because you have to expend
energy to separate them agamst the gravitational force that 1s pulhng them
together Thus, in a sen&e, the grav1tat1onal field has negative energy. In the case
of a umverse that is approximately umtorm m space, one can show that this
negative gravitational energy exactly cancels the posmve energy represented by
matter So the total energy of the umverse 1s zero."

A correspondent of The Hindu consider& this to be a profound marnage of
modern phys1cal theories with that of Adwata spur1tualty. In hs opin1on
Hawkmg's &tatement makes th1& umverse unreal, conformmg with the 1llu
&1omst's philosophy. If there 1s no energy then matter as we perceive 1t doe& not
really exist "Does thus not look like a marvellous piece of scientific explanation
for the Adwaita philosophy of Sn Sankara?"-asks the correspondent

Can something arise out of nothing? Has Hawking forgotten that ex mhllo
nhl ft, out of nothmg nothmg comes? Certamly not He well realses that it 1s
the total sum of energres that 1s zero. the positive and negative energies add up to
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make the sum zero Energy, a physical quantity, always exists All this talk of
seemng Adwauta mn screntfic monism therefore seems to be very dubious. In fact,
seeing the unreality of the matenal world in a physical zero is undue, if not 1ll
founded, haste to bring these disciphnes together. But, more importantly,
Sankara's world, though illusory, has not come out of zero. What happened in
his case is that, by some mnexplcable process an illusory world has sprung up
from Brahman that alone 1s real. Hawking's zero 1s not Sankara's blank
featureless Absolute. Providing matenahty to matter is one great hallmark of
science that has made thts world relevant for a completer wholesomeness. It has
become more meaningful, holding the poss1bl1y of a richer purpose.

But the danger, though of a lesser magnitude, comes from the side of
science itself. While we should applaud the spt of 1ts thrust we cannot
appreciate its arrogance. Thus, when Hawking gves us a quantum theory of
gravity and removes smgulanties in space-ume, a great step is taken forward.
The collapse of phys1cs at the bg bang moment 1s averted. He has made the
universe, albeit mn 1magmnary tume, boundaryless We can well appreciate h1s
statement that the umverse is completely self-contamed and not affected by
anythmg out51de itself. ''It would neither be created nor destroyed. It would JUSt
BE."

Maybe so. No doubt, Hawkmg's no-boundary proposal is a great break
through in theoretical cosmology, removing from descnption the big bang
singulanty m which all laws of physics cave m. If this can happen once, then it
can happen at any other mstance and there would no more be any physics!
Hawking has saved us from fallmg mto a pothole-because there never was a
pothole m the umverse. If we are thus assured of a umverse that Just is, then
there is no need to make an appeal to God or to some other external agency, for
there is nothing outs1de rt. But, after having grven us a boundaryless universe,
Hawkmg himself crosses the boundary to say the followmg: "The idea that space
and tune may form a closed surface without boundary also has profound
mmplcatons for the role of God m the affairs of the unverse With the success of
scientific theones m descnbmg events, most people have come to believe that
God allows the umverse to evolve accordmg to a set of laws and does not
mtervene in the umverse to break these laws However, the laws do not tell us
what the umverse should have looked hke when 1t started-it would still be up to
God to wmd up the ciokwork and choose how to start it off. So long as the
umverse had a begmnmg, we could suppose 1t had a creator. But if the universe
1s really completely self-contamed, havmg no boundary or edge, it would have
neither begmnmg nor end. it would simply be. What place, then, for a creator?"

Hawkmg's poser regardmg the place for a creator m the umverse may be
rhetoncal, meant oniy to emphasise the mathematical ment of his formulation.
But even that doesn't seem to be quute warranted. He himself says that a
sc1entiflc theory is no more than a convement model made to descnbe expen-
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mental observatons: "at exists only mn our mmnds " Its valduty hes mn profess1onal
usefulness. This pragmatism 1s perfectly understandable and we owe the im
mense benefits of Quantum Mechamcs almost entirely to it. In Quantum
Mechamcs the empmcal rationalist has overtaken the speculative philosopher or
the religious dogmatist In 1t Nels Bohr stands defended against Einstem. But,
ultimately, 1t all seems hke dragging knowledge-bales through Matter's dust to
"reach ut1hty's immense bazaar "If so, we need not attach any deep meanmng to
Hawkmng's dismissal of the creator from hus universe. After all, the creator just
does not come IO the domamn of hrs emp1rcrsm To talk about such a one 1s
therefore unscientific. Bernard Shaw wanted to give credbulty to men who
believe IO electrons by saymng that they are m no way mfenor to those who
believe mn angels Now perhaps it seems to be the other way around

Howsoever it may be, it 1s certamly pertIOent to ask IO what exactly does the
claim of science he to appropnate for itself the whole prestige of thought. It has
changed the pattern of society; it has made the world a closer umt, 1t has
improved the quality of hfe on a much larger collective scale, 1t has made deeper
entnes IOto the mystenes of nature, it has even liberated the human mmnd from
permc1ous creeds and taboos and superstitions; what was IOsubstantial has
become concrete mn one word, rt has given dugnty to matter. Thus 1s a matchless
gam. Perhaps 1t may take time to recogmse the profound mmplcatuon of this
wonderful discovery that has, IO a sense, brought a completer manhood to man.
But scIence 1s not all and, followIOg Godel, this can be proved to be so Hence
what 1s necessary Is to avo1d myth-making based on the grandiose achievements
that have opened out newer vistas and newer poss1bhtes mn the occult-phys1cal
domamn. There 1s a hugher mtut1on that 1s perhaps trymng to penetrate into the
matenal and that cannot be received by too ngd or excessively rationalstic a
mmnd. Nor can there be any self-pleasmg complacency IO this senous busIOess.
Sc1entific achievements need to be extolled, but these should not be converted
IOto credos The latter 1s exactly what we see IO Mane-Simone Detoeuf's
hallelmah apropos of the big bang: ''All of a sudden, the Big Bang created an
enormous magma of particles. quarks, electrons. Forces slowly orgamsed this
magma the quarks assembled mto protons and neutrons, mto nuclei, the nuclei
and the electrons mto atoms. The atoms assembled mnto molecules, stars, planets
and after billions of years, mto flowers, then men." Such 1s the new genesis of
the umverse, too poetic to be true or acceptable It 1s too hnear for a ncher play
of poss1b1litres. In the context of recognised lm1tat1ons of science, to paint such a
flowery picture 1s not to be sc1ent1fic That would expose us to the charge of
makang a modern myth.

R Y. DESHPANDE



SRI AUROBINDO-THE SOUL OF INDIA
( Continued from the ssue of October 1996)

SRI AUROBINDO gave the prorty mn the Arya to The Ltfe Dtvme sequence The
Ltfe Dtvme constitutes a tnple glory mn Sn Aurobmdo's canon It 1s basically a
treatise on metaphysics, but rt 1s also a work of prose art and a mamfesto for the
future Of almost forb1ddmg bulk, yet the very title 'The Life D1vme' fascmates
at once, and the power of the fascmnaton never palls

Sn Aurobmdo drew a d1stmction between Western metaphysics and the
Yoga of the Indan saunts. In the West, an excessive Importance has been given
always to thought, mtellect, the logical reason as the highest means and even as
the highest end "Thought 1s the be-all and the end-all" m philosophy; and even
spmtual expenence ha:-. been "summoned to pass the tests of the intellect, 1f 1t 1s
to be held vald " In India the pos1t1on has been Just the reverse. In the East
generally, and mn Inda particularly and contmuously, while no doubt the
metaphysical thmkers have tred to approach ultimate Realty through the
mtellect, they have assigned only a subordmate status to such mental constl uc
tons On the other hand, "the first rank has always been given to spmtual
mtmtion and 11lummat10n and spmtual expenence ''2 Without their corrobora
t1on, unless they are made the base-mere mtellectual constructions have been
regarded as no more than exercises. Further, the Ind1an metaphyscal thmnkers
Yajnavalkya, Sankara. Ramanuja-have almost always been Yogis and
RIshis. They have armed ther philosophy "with a practical way of reaching to
the supreme state of consciousness, so that even when one begms with Thought,
the aim 1s to arnve at a consciousness beyond mental thmkmg "

It 1s to the credit of a modern German ph1losopher, Martm Heidegger, that
he too has come to reahse the hm1tat1ons of mere Reason; "thmkmg," he says,
"only begm~ at the pomt where we have come to know that Reason glonfted for
centunes, 1s the most obstmate adversary of thmnkmng "

"There were three important problems formulated by Kant mn three mpor
tant que:-.t10ns 'What can I know? What aught I to do? What may I hope for?'
These questions carry the content of the Ind1an concepts of tattva hta and
purushartha."" In The Lafe Dvne Sn Aurobmdo gave through his superb prose
answers to the mnter-Inked questions of philosophy mn the steady hght of his own
spiritual experiences at Baroda, Al1pore, Chandernagore and Pondcherry

He explamned mn one of the later issues of the Arya "The spmtual expenence
and the general truths on which such an attempt should be based were already
present to us ... but the complete mtellectual statement of them and their results
and issues had to be found. This meant a contmuous thmkmg, a high and subtle
and duff1cult thmnkmng on several lines, and thus stram, whuch we had to 1mpose on
ourselves, we are obhged to impose also on our readers "'
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As K. D. Sethna once wrote about Sn Aurobmdo to a western corres
pondent:

"His 1s not an mtegral philosophy for the sake of philosophy, hs 1s an
integral Yoga, and all hrs philosophusmng 1s a statement m mental terms of what
he has realised. The Lafe Dvne 1s nothing except hs expenence, hus real1sat1on.
Havmg attamed mn constant waking lfe, and not merely ma sealed Samadh, the
reality which he terms Gnosis, he has but laid out m mtellectual exposition what
the Gnostic consciousness 1s and what Yogrc poss1bultres 1t holds and what the
results of its full descent mto our earth-existence will be . There 1s a mighty
mtellect m The Life Divine which we at once feel to be no whit less than Plato's
or Spmoza's or Hegel's, but none of these giants was a full-fledged Yogi Sn
Aurobmdo's mtellect is an mstrument used by a spmtual realisation: Not one
sentence anywhere 1s mspued by the mtellect aione "6

In the course of a conversation about the book The Life Divine Sn
Aurobmndo 1s reported to have said on 20th February 1940:

"What I have tned to grve mn the book is a metaphysical foundation of Yoga
and a new way of life. Any book of Philosophy has to be metaphysical... 1t 1s not
the language but the thought-substance that may be difficult to follow If I have
wntten about Congress mn the same language, then you would have under
stood. "7

What 1s important m the The Life Divine is not so much the mtellectual
framework, awe-mnsprmng though 1t 1s, but rather the nectarean thought-sub
stance or spmtual content. Thus, as Jesse Roarke put 1t, Sn Aurobmdo "can be
called a phdosopher-loosely--only if the term 1s taken m 1ts largest sense
'love of wisdom' that 1s an attempt to know, to enlarge one's whole nature mn
Truth . . He deals, not mn 'concepts' and provisional formulations, but m
realities. "8

(To be continued)

N1LIMA DAS
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THE INDIAN VISION OF HUMAN DEVELOPMENT

THE FOURFOLD SOCIAL ORDER

ONE of the most beautiful and profound features of the Indian vision of hufe 1s 1ts
balanced and integrated vis1on of human development. Thus was expressed mn the
form of three central ideals of the ancient Indian social order-what Sn
Aurobmndo calls the "Trple Quartet'. These master ideals are: Chaturvarna, the
fourfold class1f1catuon of humanity and the corresponding fourfold social order
Purusharthas, the fourfold aim of hfe, and Ashramas, the four stages of human
hfe.

We have discussed briefly some of these 1dea'ls, hke for example the ideal of
Purushartha, mn one of our earher articles. In this and subsequent articles we
shall discuss in detail the deeper psychological truths behind these master-ideals
of Indian Culture in the hght of Sn Aurobmndo's insights and their relevance for
the developmental needs of the modern and emerging society Ths art1cle
examines the Indian ideal of Chaturvarna as illumined by Sr Aurobmndo's
thought.

In the Ind1an vrew of development, evolution of the mndrvdual 1s governed
by the law of Chaturvarna, the fourfold order of humanity. Accordmg to tlus
Indian theory, there are four dstnct and fundamental soul-types m humanity
each with its own unique temperament, Swabhava, and its law of self-develop
ment, Swadharma, and the work and proper function of each individual has to be
m harmony with his unique swabhava and swadharma. These four soul-types are
the soul of knowledge, the soul of will, power and strength, the soul of
production, mutuahty and harmony and the soul of work and service, Brahma
na, Kshatnya, Va1shya and Shudra. Sn Aurobmdo explams the rationale behind
thus Ind1an theory from the standpoint of the Gta:

"The works of Brahmms, Kshatnyas, Va1shyas and Shudrns, says the Gita,
are d1v1ded accordmg to the qualities (Gunas) born of thelf own mner nature,
spiritual temperament, essential character (svabhava). Calm, self-control,
askes1s, punty, long-suffermg, candour, knowledge, acceptance of spmtual truth
are the work of the Brahmmn, born of his Swabhava. Heroism. hugh spin1t,
resolution, ability, not fleemg m the battle, gvmng, lordship (isvara-bhava, the
temperament of the ruler and leader) are the natural work of the Kshatnya.
Agriculture, cattle-keepmg, trade mclus1ve of the labour of the craftsman and
the artisan are the natural work of the Vaishya. All work of the character of
service falls w1thm the natural function of the Shudra. A man, it goes on to say,
who devotes himself to his own natural work m hfe acqmres spmtual perfection,
not mdeed by the mere act itself, but 1f he does 1t with right knowledge and nght
motive, 1f he can make it a worship of the Sp1rit of thus creation and dedicate it
sincerely to the Master of the universe from whom 1s all impulse to action.... But
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a work not naturally one's own. even though it may be well performed, may look
better from the outside when Judged by an external and mechamcal standard or
may lead to more success m hfe. is still mferior as a means of subJective growth
precisely because it has an external motive and a mechamcal 1mpuls1on One's
own natural work 1s better, even if 1t looks from some other pomt of view
defective. . Action should be nghtly regulated act1on, nyatam karma, but
mntrmns1cally one's own, evolved from wthmn, mn harmony with the truth of one's
bemg, regulated by the Swabhava, swabhava myatam karma."1

The much denigrated caste system of India 1s ongmally based on this
profound mtmtion mto the psycho-spmtual structure of human personality. It is
the soc1al framework through which the architects of ancient Inda tred to work
out mn the collective life of man the ideal of Dharma. The later degeneration m
the system must not blmnd us to the essential spmt and truth behmd the system
which 1s based on a deep spmtual concept10n of human development. Here
agam, Sn Aurobmdo's lummous exposition of the truth behmd the caste-system
brmngs out the orgmnal mntenton and aum of thus ancient Ind1an mnstrtuton:

"Caste was ongmally an arrangement for the dustr1but1on of functions mn
society, Just as much as class mn Europe, but the prmc1ple on which the
distribution was based mn Inda was pecuhar to thus country The crvlisat1on of
Europe has always been preponderatmgly matenal and the d1vis1on of classes
was mater1al mn 1ts principles and materal mn 1ts objects, but our crvul1sat1on has
always been preponderatmgly spmtual and moral, and caste division m India had
a spIrtual object and a spurtual and moral bas1s. The drvrsion of classes 1n
Europe had its root m a distnbut1on of powers and nghts and developed and still
develops through a struggle of confhctmg mterests, its aim was merely the
orgamsation of society for its own sake and mamly mdeed for its economic
convenience The dvision of castes mn Indra was conceived as a dstrbuton of
duties. A man's caste depended on his dharma. his spmtual, moral and practical
duties, and his dharma depended on his swabhava, his temperament and inborn
nature. A Brahmm was a Brahmm not by mere birth, but because he discharged
the duty of preservmg the spmtual and mtellectual elevation of the race. and he
had to cultivate the spmtual temperament and acqmre the spiritual traming
which could alone quahfy him for the task The Kshatnya was a Kshatnya not
merely because he was the son of warnors and pnnces, but because he
discharged the duty of protecting the country and preservmg the high courage
and manhood of the nation, and he had to cultivate the prmcely temperament
and acqmre the strong and lofty Samurai trammg which alone fitted him for his
duties So it was with the Vaishya whose function was to amass wealth for the
race and the Shudra who discharged the humbler duties of service without wh1ch
the other castes could not perform their share of labour for the common good.
This was what we meant when we said that caste was a sociahsttc mstttut10n. No
doubt there was a gradation of social respect which placed the function of the
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Brahmm at the summit and the function of the Shudra at the base, but this
mequahty was accidental, external, vytivahiinka. Essentially there was, between
the devout Brahmm and the devout Shudra, no mnequality mn the single vrat
purusa of which each was a necessary part "2

The fourfold social order exists or existed in some form or other mn every
well-orgamsed, vigorous and progressive society. Sn Aurobmdo explams the social
necessity of the order.

it 1s noticeable that both m Europe and Asia there was a common
tendency, which we cannot trace to any close mterchange of ideas and must
therefore attnbute to the operation of the same natural cause and necessity,
towards the evolution of a socal hierarchy based on a drvrs1on according to four
different soc1al activates,spmrtual function, poltcal dommnat1on and the
double economic function of mercantile production and mterchange and depen
dent labour or service The spurt, form and equipoise worked out were very
different in d1fferent parts of the world according to the bent of the community
and its circumstances, but the 1mt1al pnnc1ple was almost identical. The motive
force everywhere was the necessity of a large effective form of common social
life marked by fixity of status through which md1v1dual and small communal
interests might be brought under the yoke of a sufficient rehg1ous, pohtical and
economic unity and likeness."

But the psychological prmc1ple behmd this order becomes clear only when it
Is examined mn the hght of Indian ms1ght. The Indan concept of Chaturvarna
reveals the psychological pnnc1ple behmd this social phenomenon

In bnef, the ongmal idea behmd Chaturvarna 1s that for a smooth psycho
logical evolution of the mndrv1dual rt 1s preferable that profess1onal occupation of
the mndrvdual 1s mn harmony wIth his natural and mnborn qualtes and tempera
ment Can there be a more sens1ble and rational management prmncple than
this? Is thus not the basic 1dea behind the 'aptitude' test conducted by modern
organisations and profess1onal msttutes for selecting their employees or cand1
dates? But a major difference between the modern and the ancient Ind1an
approach to the problem 1s that 111 the former the predommant emphasis 1s on
testmg the intelhgence or IQ of the candidate while m the latter the emphas1s 1s
on psychological quahtres, capacrt1es and temperamental mnclnatons of the
candidate. But recently mn the West a new system called "psychometrc test" 1s
becoming popular among orgamsat10ns: this system aims at testmg not the IQ of
the candidate, but h1i'> psychological and temperamental smtabihty for the job
This 1s m perfect harmony with the Indian approach to career gmdance and
counselling For, this mborn natural quahty, capacity, temperament and 111ch
nat10n are surer and more relable mdcators of career choice, gu1dance and deve
lopment than the IQ An article m New Sczentlst says the following regarding
psychometnc tests

"Psychometnc quest10nnaires measure tactors such as mdependence, lead-
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ersh1p, soc1ablty, perseverance and decisiveness They are not usually timed, so
you do not have to work agamst the clock. You may be given several sets of
statements and mv1ted to say whch s most or least like you, for example: one
gets a Job done mn the face of obstacles; fmds 1t easy to mfluence others; lumuts
social contacts to close fnends, and tends to be a rather nervous person.

Slightly different quest1onna1fes mclude hsts of words, sometimes m pairs.
You are asked to md1cate those which most descnbe your personality. For example
argumentative. adaptable, nonchalant, or light-hearted

The results tell employers. among other factors, whether you are dec1s1ve,
caut10us. like workmg towards goals. seek to achieve somethmg you consider
s1gm1ficant, or enjoy vanety. Some mdrcate whether you are a leader or follower,
mtrovert or extrovert, conformist or non-conform1st, prefer a supportive
environment or don't care.

The1 e are no correct answers to personality questionnaires. The results
reflect your view of yourself and can mdcate whether or not you are smtable for
certain roles. It 1s best to be honest m your responses For 1f you pretend to be
what you are not, you may fmd yourself mn a job which rs totally unsuitable.
Someone who lacks staymg power and persistence 1s unlikely to make a good
researcher, while an mtrovert will find life hard m sales

A recent survey by the Institute of Personnel Managers showed an mcrease
mn the use of personality quest1onnaires by around 30 per Cent mn two years.
According to George S1k of Saville and Holdsworth, one of the leading firms of
occupational psychologists which devises many of these select10n tools, 'Orgam
sat1on~ use them not Just for m1t1al select10n but also to take a close look at
ex1'-ttng employees before moving them mto another role ' "-l

Thus the modern psychometnc tests are nothmg but the prmc1ples of Chatur
varna applied to the modern mdustnal and orgamsat1onal environment

So the ancient Ind1an social order 1s m 1ts or1gmnal 1dea not just a rel1grous
superst1t1on but based on a sound psychological theory of orgamsation We may
summarise the psychological principles behind the ancient Ind1an soc1al order as.

1) Outer soc1al organ1sat1on must be an expression of the mner psycho
logical organ1saton of the human being.

1) Soc1al occupation of mdrv1duals must be a means for their sp1ritual and
psychological evolution by provdmng them with a field of work whch is in
harmony with their natural and informal temperament, qualities and capac1ties

111) For the smooth, healthy and progressive evolution of the society the ideal
condrt1on 1s that when Brahmanas pres1de over the mnstututons of hgher knowl
edge and cultureeducat1on, research, science, relg1on, scholarship, creative
thought, literature and the press-Kshatnyas wield the mstruments of power
politics, admmnustraton and defense-Vaushyas organise the economy -mdus
try, commerce, fmance, and trade-and Shudras form the labour-force.

From these principles we can denve a d1stmctly psychological theory of
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orgamsaton. The mamn principles of thus Indian organisational philosophy,
expressed in modern termmology, are as follows.

1) Every human organ1sat1on will have four fundamental cadres corres
pondmg to the four typal natures of human bemgs which m turn correspond to
the four psychological faculties mn a human bemg These four cadres will be
placed mn a three-tier hierarchy.

ii) At the top of the herarchy wll be a cadre of Kshatryas with the higher
qualities and capacities of w1ll-leadersh1p, courage, self-control and self
mastery, tenacity, decis1on-makmg, nob1hty and strength of character and a
forceful personalty-leading the political, administrative and military sections
of the society. In the same level there will be a parallel cadre of Brahmanas with
the quahties and capacities of the enhghtened mtelhgence---conceptual ~kills,
intuitive wisdom, holistic vis1on, and mnsght mnto the higher amms and values of
life-standmg behmd the Kshatriyas and guudmng them mn the realm of creative
thought, v1s1on, values, ideals and culture. These two cadres form the top
management positions m the orgamsat1on

ni) A th1rd cadre of Vaushyas with the quahtes of the emotional and vital
bemg m man seeks for mutuahty, harmony and love, with the capacity for
brmgmg harmony, order, orgamsation and mnnovatrve adaptablty to the
phys1cal and vital lfe, organ1sing the socio-economic system Thus Vashya cadre
forms the middle-management position m the orgamsatton.

1v) A fourth cadre of Shudras with the qualtres and capacities of the
phys1cal bemg mn man-perfection mn materal execution and craftsmanship,
capacity for hard toil, obedience, dedicated and loyal service and all such
quahties reqmred for perfection in work at the grass-root or shop-floor level of
the orgamsat1on-forms the labour-force. The Shudra cadre constitutes the
first-lme supervisory pos1t1ons and the work-force

Based on these governmg prmc1ples a social order 1s evolved in which the
sub1ect1ve parameters hke the spmtual aim and motive, mtellectual, moral and
cultural values, psycholog1cal temperament and capacity are given a much
greater Importance than objective cons1deraton hke economics, soc1al and
political arms, motives and skulls. In thus ancient Ind1an perspective, as Sr
Aurobmdo pomts out, "the spmtual hfe was to its view a nobler thmg than the
hfe of external power and enjoyment, the thmker greater than the man of action,
the spmtual man greater than the thmker."' The standard of Judgement held
before the people 1s that the social worth and honour of an md1v1dual, group or
order of the society has to be Judged not by its economic and poht1cal power,
wealth, utility or efficiency but on the basis of f1dehty to the value-systems,
to the respective dharma. Sn Aurobmdo descnbes the social values and ideals of
the ancient Indian culture

"... the honour of the Brahmmn, which res1des mn purty, in piety, 1n a high
reverence for the thmgs of the mmd and spmt and a dismterested possess10n and
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exclu~1ve pursmt of learnmg and knowledge, the honour of the Kshatnya which
lves mn courage, chivalry, strength. a certam proud self-restramnt and self
mastery, noblty of character and the obhgat10ns of that nobility: the honour of
the Va1shya which mamtams itself by rectitude of dealmg, mercantile f1dehty,
sound production, order, hberahty and philanthropy; the honour of the Shudra
whch grves itself mn obedience. subordination, faithful service, a disinterested
attachment.""

Thus the mam purpose of the Indian fourfold social order 1s not soc1o
econom1c or political efficiency as 1t was m the West, but to create a suitable
social orgamsat1on for the moral. psychological and spmtual evolution of the
mndrvdual and community by providing equal opportunutues for each mndrv1dual
(and the group) to grow mn harmony accordmg to his own swadharma When this
1s ensured. and the outer social machmery 1s able to adapt itself with an mtmtlve
plast1c1ty to the mner evolution of the human consc10usness and the changmg
environment, then the social, economic and pol1t1cal efficiency follows sponta
neously as a natural result Thus, by matching a social necessity for the drvrsion
of labour to enhance the efficiency of organised collective action with the
psychospmtual temperament of human bemgs. the great thinkers of ancient
India evolved a social order which they believed would promote a smooth
psychological and spmrtual evolution of the mndrvudual and community.

For in the Indian view, this inner psychospmtual evolution of the human
soul must be the pnmary objective of all development and the evolution of the
outer econmrnc, poht1cal and social machinery must be a spontaneous self
express1on mn the outer hfe of the inner growth of the Mind and Spmt in Man.
Otherwise, as we are witnessmng mn our contemporary society, there wll be a
lopsided and unwieldy growth of the outer machinery at the expense of the inner
growth of the human Soul with all the resultant problems facing the modern man.

In this Indian scheme, there 1s no scope for any "class struggle" because
here the primary stress 1s on duties, contrbuton for the common good of all,
mutual harmony and mner moral and spmtual growth through work and not, as
m western capitalistic societies, claims of nghts based on egoistic self-interest,
competitive scramble and race for mutual dominat10n by amassmg more and
more of economic and poht1cal power and the lust for the unlmmted outer
expans1on of the mdrvdual and collectrve ego

(To be continued)
M. S. SRINIVASAN
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THE THREE DISINFORMATIONS

A FEW years ago, the West was able to celebrate the anmversary of Columbus,
discoverer of the "New World" with fanfare and pomp. But the New World was
already quute old when 1t was discovered by the young Barbar1ans, much older mn
fact than the fledgling Western crvlsat1on And Columbus, however courageous
and adventurous. was a ruthless man, whose discovery of the New World
tnggered an unparalleled rape in human history

Yet, not only does the West still deify Columbus. but no one in the Third
World has been capable of challengmg coherently that undeserved status

The truth 1s that today, not only mn the Western world, but also mn the entire
so-called developing world, we are constantly looking at thmgs and events
through a pnsm that has been fashioned by centunes of Western thmnkmng And
as long as we do not get nd of that tainted glass we will not understand nghtly the
world in general and India in particular

For the stamp of Western crvlsaton wll stll take some time to be
eradicated. By military conquest or moral assertiveness, the West imposed upon
the world its ways of thmnkmng, and 1t created endunng patterns, subtle dsmnfor
matons and immutable grooves, which play hke a record that goes on turnmg,
long after its owner has attained the age of decline The barbanans who thought
they had become c1v1hsed, are being devoured by other barbanans But today,
the economic mght has replaced the mhtary killing machine

The Frst Dsnformaton on Inda. Aryans vs Dravd1ans
When the early Chnst1an m1ss1onanes arnved in India, they found 1t very

hard to convert Hindus Not only did Hmdmsm have a broad, well-structured
base, but it was also so multi-faceted that 1t accepted m its fold creeds which
sometimes ran contrary to ,ts mainstream philosophy How do you go about
convertmg a rehg10n which says that God takes as many shapes to mamfest
Himself as there are forms on thus earth? The muss1onares could not. as the
Muslims had done, convert under threat of death, and they qmckly realised the
hopelessness of their task and soon turned towards more fertile ground· the
Tnbals and the Dalrts By financial mncentveand also by immense good work,
because the unflaggmg spmt of m1ss1onanes can never be demed, particularly m
the field of health and educationand patience, the muss1onares managed to
make important inroads, specially in the border states of East India, Goa and
Kerala This they achieved in great part by p1ttmg the downtrodden Tnbals and
Harqans against the "arrogant" Brahmins and Kshatnyas. But there was a flaw
m their policy· all belonged to the same Hmdu fold and-even when con
verted-recogmsed ,ts laws, particularly the reincarnation theory, which could
make them Hanjans m thus life and Brahmmns mn the next. (Even today, th1s 1s
vis1ble mn Velankam for instance, the miraculous Mecca of all Ind1an Chr1st1ans,
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which practises a blend of Hmdmsm and Chnstiamty.)
So the muss1onares, and particularly the Jesuuts, who are great dialect1cans,

took up a new hustorcal theory which had already been floated around by a few
Western h1stonans. "Once upon a tme," they said, "there was a great c1v1hsa
t10n called Bharat, or Hmdustan, where hved good-natured, peaceful, dark
skmned shepherds, called the Drav1d1ans, adormg good-natured pre-Vedic gods,
such as Shiva. They had a remarkable crvahsatron going-witness the cty of
Mohenjodaro mn Pak1stam Smnd-were educated, democratic and possessed a
highly refmed culture "

"But around 2000 BC,'' they continued, "the vllamns entered the scene: fair
skinned, ruthless and barbarc, nomadic Aryan trbes, adoring the haughty
Indra, ongmatmg from somewhere mn the Caucasus. These people colomsed the
entire penmsula and to forever mark their social boundanes, they devised the
caste system, whereby they, the pnests and pnnces, ruled over the merchants
and labourers ." And to dnve the wedge even deeper, the Jesmts added: "But
you, the aborgmnes, the trbals, were there m Ind1a, before the Aryans, even
before the Drav1dians. You are the ongmal mhab1tants of India, you are the true
Indians.."

Thus was born the great Aryan mvas1on theory, of two c1v1hsat1ons, that of
the low-caste Drav1dians and the high-caste Brahmms and Kshatnyas, always
pitted agamst each other, which has endured till today and has been used by all
We~tern h1stonans, and unfortunately by most Indian textbooks too

Sounds preposterous? Smmpl1st1c? Impossible? Yet thus theory not only
helped the m1ss1onanes to play the Untouchables against the hated Brahmms
who, let 1t be said, managed smgle-handedly to preserve orally Hmdu culture
and religion for five mllenm1a. It also smted the Brutish, who found 1t an ideal
channel to push forward their divide and rule polucres It also served the Muslim
Invaders, who used 1t to convert Har1yans (and they st1ll cap1talse on that theory
today). It even smted Naz1 racism with its theory of Aryan supremacy, even
though they only borrowed the mverted Aryan cross from India and did not even
take pams to read Hmdu philosophy, whch 1s one of the least racist and most
tolerant creeds mn the world

A few v01ces have been raised agamst the Aryan mvas10n theory, which let
us emphasise, has no archaeolog1cal evidence nowhere have traces of a struggle
between the Dravdrans and the Aryans been found-and an immense clash 1s
bound to have taken place. The Dutch soc1olog1st Konrad Elst for mstance,
holds the theory that 1t 1s possible "that the Aryans were ongmally from North
India and the Drav1d1ans from the South, kept m a separate mould by the great
Deccan plateau, which seems to have also sheltered the South from later Mushm
mnvas1ons " (Indgenous Indans, p 35) Evidence of the view that Vedic culture
and Harappan (Drav1d1an) culture were mstances of one and the same crvl1
sat1on, he declares, has been accumulatmg, while on the other hand the
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trad1t1onal arguments for the Aryan invasion theory have been discarded after
close scrutiny

Sn Aurobindo, one ot India's greatest yogis-a poet, philosopher, and
surely 1ts most ardent revolutionary,spoke agamnst the Aryan theory "We
shall question many established philological myths,the legend for instance of
an Aryan invas10n from the North, the artificial and in1m1cal d1stinct1on of the
Aryan and Dravidian which an erroneous philology has dnven like a wedge into
the umty of the homogeneous Indo-Afghan race " (Inda's Rebrth, p 103)

Sn Aurobmndo recalls that dunng his first stay in South India, he realised
that although the racial d1v1s1on between the Northern Aryan and the Southern
Dravdans 1s presumed to rest on a supposed difference between the phys1cal
types of Aryans and Dravdans and a more definite mcompatib1hty between the
Northern Sansknt1c and the Southern non-Sansknt1c tongues, he was impressed
by the general recurrence of the northern or "Aryan" type in the Tamil race

How 1s 1t poss1ble, he questions, that a handful of barbarans, entering a vast
peninsula occupied by a civilised people, bulders of great crtres, extensive
traders, not without mental and spmtual culture, could impose on them their
own language. reltg1on, ideas and manners? Such a miracle, he mamtains, would
be only possible 1t the mvaders possessed a very highly organsed language, a
greater force of creative mmd and a more dynamic religious form and spmt

Lastly, he also shatters the myth of the difference of language to support the
theory ofmeetmg of races "But here also my preconceived ideas were disturbed
and confounded For on exammnmng the vocables of the Tamil language, in
appearance so foreign to the Sansknt1c form and character, I yet found myself
continually gmded by words or by families ofwords supposed to be pure Tamil in
establishmng new relations between Sanskrit and 1ts distant sIster, Latmn, and
occa~1onally, between the Greek and the Sansknt Sometimes the Tamil vocable
not only suggested the connect10n. but proved the missing link in a family of
connected words And 1t was through this Dravidian language that I came first to
perceive what seems to me now the true law, orgins and, as 1t were, the
embryology of the Aryan tongues . the poss1b1hty suggests itself that they may
even have been two divergent families denved from one lost pnm1t1ve tongue "
(Inda's Rebrth, p 104)

But when will the world realise the wrongness of their hstor1cal theor1es on
the begmnmngs of Indian crvalsaton? History would have then to be rewntten and
the consequences of this new theory applied not only to Asia, but also to the
entre hstory of the whole world. For 1f Vedic crvlsaton 1s mndeed at least 5,000
years old, (some say 7,000 years old) 1f 1t 1s a unified culture, then rt means that 1t
not only influenced other crvlsatrons 1n the neighbourhood, Iran, or even the
Gulf, in pre-Muslim time~, but also indirectly the whole planet; witness the slow
m1grat1on of some Aryan tnbe towards Europe, of which the wandenng Gypsies
emerging in Eastern Europe by the 14th century, may have been the descendants
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The Second Dsnformaton The Vedas
The second piece of drsmnformatron concerns the Vedic rehgon Ah, the

Vedas' So much misconception, so many prejudices, so much dustorton have
been spewed about this monument of a book, this unparalleled epic Darnelou
for mstance, mamntamns that the ongmal Vedas "were an oral Drav1d1an trad1-
ton, whch was reshaped by the Aryans and later put down m San~knt "But the
real d1smnformaton started with the muss1onares, who saw mn the Vedas ''the root
of the evl', the source of pagamsm and went systematically about belittling It.
The Jesuuts, mn their dalectcal cleverness, brought 1t down to a set of pagan
offenngs without great importance. Henceforth, this theory was perpetuated by
most Western h1stonans, who not only stnpped the Vedas of any spmtual value,
but actually post-dated them to approximately 1500 to 1000 years BC It 1s very
unfortunate that these theores have been taken up blmdly and without trymg to
ascertam their truth by many Indian h1stonans and soc10Iog1sts.

And even when more enlightened fore1gner5 hke Max Mueller, whose
San~knt scholarship cannot be derned, took up the Vedas they only saw ''that 1t
1s full of childish, 51lJy, even monstrous conceptions, that 1t 1s tedious, low,
commonplace, that 1t represents human nature on a low level of selfi~hness and
worldliness and that only here and there are a few rare sentiments that come
from the depths of the soul." (Foundatons of Indan Culture, p 262)

If ever there was one who disagreed with the Western view, be 1t of
Damelou, or Max Mueller on the Vedas, 1t was Sr Aurobmdo: I seek not
science, not relg1on, not Theosophy, but Veda-the truth about Brahman, not
only about His essent1ality, but also about His mamfestation, not a lamp on the
way to the forest, but a light and a guude to JOY and acton mn the world, the truth
which 1s beyond op1mon, the knowledge which all thought stnves atter-·yasmm
vynate sarvam vynatam' (whch bemg known, all 1s known). I believe that Veda
be the foundation of the Sanatan Dharma, I beheve 1t to be the concealed
d1v1mty w1thm Hmdmsm,-but a veil has to be drawn aside, a curtam has to be
lifted I believe 1t to be knowable and discoverable I believe the future of India
and the world depends on its discovery and on its application, not to the
renunciation of life, but to life m the world and among men."(Inda's Rebrth,
p 90)

The Thrd Dsmnformaton The Caste System
Even more than the Aryan-Dravd1an divide and the Vedas, the caste

system has been the mmt misunderstood. If one wants to understand the truth.
the orgmnal purpose, behmnd the caste system one must go back to the Vedas.
"Caste was ongmnally an arrangement for the dustrbutuon of functions mn society,
Just as much as class mn Europe, but the prmncple on which thus dstr1but1on was
ba'>ed wa~ peculiar to India. A Brahmm was a Brahmm not by mere birth, but
because he discharged the duty of preservmg the spmtual and mtellectual
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elevation of the race, and he had to cultivate the spmtual temperament and
acqmre the ~pmtual trammg which alone would qualify him for the task. The
Kshatrya was Kshatrya not merely because he was the son of warrors and
pnnces, but because he discharged the duty of protectmg the country and
preserving the hugh courage and manhood of action, and he had to cultivate the
pnncely temperament and acqmre the strong and lofty Samurai trammg which
alone fitted him for his duties. So 1t was for the Vatshya whose function was to
amass wealth for the race and the Shudra who discharged the humbler duties of
service without which the other castes could not perform therr share of labour for
the common good " (Sn Aurobmndo, mn Inda's Rebirth, p. 26)

Many Indian sages have gone even further than Sn Aurobmndo, argumng that
mn the occult relation Ind1a had with the Umversal Force, each one was born 1n
the caste correspondmg to his or her spmtual evolution There are accidents,
misfits, errors, they say, but the system seems to have worked pretty well until
modern times when 1t got perverted by the vaganes of matenahsm. Can one
accept such a theory') Sn Aurobmdo, while pra1smg the ongmal caste system,
does not spare 1t mn 1ts later stages "1t rs the nature of human mnstututons to
degenerate, there 1s no doubt that the mst1tut1on of caste degenerated. It ceased
to be determmed by spmtual quahf1cat10ns which, once essential, have now
come to be subordmate and even 1mmatenal and 1s determmed by the purely
matenal tests of occupation and birth .. By this change 1t has set itself agamst
the fundamental tendency of Hinduism which rs to ms1st on the spmtual and
subordmate the matenal and thus lost most of its meanmg, the spmt of caste
arrogance, exclm1veness and supenonty came to dommate rt mstead of the spmt
of duty, and the change weakened the nation and helped to reduce us to our
present condition." (Ida's Rebrth, p 27)

But finally, have the people who drsmuss caste as an Aryan mmposton on the
Dravdrans, or as an mhuman and Nazi system, ever attempted to understand its
orgmnal purpose and gemus? Is 1t really worse than the huge class differences you
can see nowadays mn Europe? And can you really exclude 1t today, when 1t still
survives so much mn the villages-and even mn more educated circles, where one
still marres mn the same caste, with the help of an astrologer?

At any rate, Hmdus should not allow 1t to be exploited shamelessly agamst
them, as 1t has been m the last two centunes

Thus, once these three d1smformat1ons, that of the Aryans, the Vedas and
the caste system, have been set rght, one can begin to understand ancient Ind1a
1n 1ts proper perspective

FRAN,OIS GAUTIER

(Courtesy Hmdusthan Times, 29 June 1996)



THE WINGED BOWL

SUGGESTED BY A FRAGMENT OF A TALE
PAINTED ON A 12TH CENTURY JAPANESE SCREEN

WHEN Moren came to lve on the mountam he earned with him his beggmg bowl;
he brought nothmg ebe, not even, some people said, his mmd.

The hut he settled m had been abandoned many years before, but with a
bundle of twigs he swept the floor and with vmes he tied down what remamed of
the roof, and he gathered bracken and made himself a bed.

The people m the village at the foot of the mountain were glad that he had
come The mountam had an austere reputation and they hked to see the wisp of
smoke go up at dusk and the small flames fl1ckermg there after the sun had gone
down

When he came down on hrs daily vusrt with hus begging bowl they all
welcomed hmm, each mn hus way: boys mocked hmm and knocked off hus hat,
servant-girls bothered hmm for spells, farmers told hum where they thought the
ram had got to, cats gave him the1r silent welcommg gnmace.

He always got his bowl filled
But one day he did not appear at the usual time with his bowl. Instead, later,

his bowl appeared It advanced down the one street of the village, hovenng
elbow-height from the floor, stoppmg at each house but then movmg on as the
villagers were too surpnsed to fill 1t

On 1t went, empty, until 1t came to the nee shop. Here 1t waited, tappmg its
hd Mesmerzed, the nee-shop man ladled out the steammg nee

Whereupon 1t turned and went back through the village and up the
mountam

The next day the whole village waited But as 1f nothmg out of the ordmary
had happened Moren came down with his bowl tor hus dauly rce As the day
before, 1t was the nee-shop man who filled up his bowl, this time addmg some
mushrooms and bean-sprouts

"Tell me," said the nee-shop man, "You didn't come down yesterday."
"Didn't I? sad Moren. "I must have forgotten."
"But your bowl came down '
"Dd t?" sad Moren
"How do you do 1t?" asked the nee-shop man.
"Oh I don't do 1t. It wa~ the bowl's idea, seemg that I was forgettmg to go

myself. It 1s a very conscientious bowl.''
The villagers all looked at each other, but let him go, lettmg him have his

Huttle joke But rt was true enough that afterwards the bowl came alone more
often
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And they got used to 1t and after a while accepted 1t.
One day, however, 1t came down and hovered at the nee man's elbow when

he was much too busy putting nee into his store-room, and so he 1gnored 1t. The
bowl nudged at his elbow and made him lose count which made him angry. He
grabbed the bowl and hurled it across the store-room where it lodged under a
beam.

Later, finishing his work and forgetting about the bowl, he locked up the
store-room. Before, however, he could get the key out of the lock the whole
store-room lifted into the air and wafted down the street and straight up the
mountain, to be followed by the entire village.

Moren rased hs eyebrows a bit as 1t settled near hus d1lap1dated hut, and he
was still scratching his head when the rice-shop man and the rest of the village
came panting up.

"Who? Wha'? How?" began everyone at the same time but it soon became
clear that it was too much for anyone-particularly Moren. But later when
someone opened the door to the store-room and the bowl floated out, 1t wasn't
long afterwards that the clever ones worked 1t out.

The nee man, after having checked the he of the land, made the best of a
bad Job and said, "Moren, hsten! You need a new hut. You keep the store
room."

And Moren said, "The Lord provides."
Qmckly the nee man organized the sacks of nee to be transported down the

hull.
The begging bowl hovered at his elbow.
"And 1f there 1s anything else I can do..." The rice man sad, beginning to

walk away
The bowl nudged his arm, chattered with its hd. For Moren was already

absorbed again mn hs mountamn.
So the nee man sighed and motioned with his head, and the procession-the

nee man, the begging bowl, the rags and tags and bobtails of the village-began
the journey back down the mountamn, leavmng Moren, as always, wIth nothing
lacking mn hs hfe.

NAVODIITE



BOOKS IN THE BALANCE
Beautiful Vignettes of Sri Aurobindo and the Mother (Three Hundred and Sixty
True Stories) by Shyam Kuman Published by the author Pp xv+ 197 Rs 95/

"ALL during her girlhood she was conscious of a more than human force behind
her and often entenng her body and workmng there mn a supernormal way. This
force she knew to be her own secret bemng. A few instances of 1ts workmng may be
given. She was about seven There was a boy of nearly 13, a bully who always
used to mock at girls, saymng that they were good tor nothung. One day she asked
him, 'Will you shut up?' He kept mocking. Suddenly she took hold of him, hfted
him up from the ground and threw him down with a thump though she was so
much smaller than he. The force that had come down mnto her and made her
tremendously strong was recogmsed by her later mn lfe as Mahakal..."

In those days Nohm was Sn Aurob10do's postman He used to bnng the
letters for everyone; we used to wait for him 10 the morn10g. And he knew that
some special correspondence was go10g on between Sn Aurob10do and me,
because the Mother mght have been gvmng hum the folded letters to put into the
envelopes Each time he handed me my letter he hfted hus eyebrows. I looked
very Innocent and took 1t and waited for him to go away before opemng 1t. He
would hes1tate tor a minute or two and then go away It happened lke that three
or four days, and then It got on my nerves, so I wrote to Sn Aurobindo, 'What
should I do? I thunk Nohm 1s gomng to ask me ' Then Sr Aurobmndo very blandly
replied, 'Let us hope he won't' But still the silent 10qms1t10n of the lifted
eyebrows did not cease! Then I wrote 10 desperation to Sn Aurob10do, 'I am
sure 1t 1s go10g to happen now. Please tell me what to do. Can I take hum mnto the
secret or not?' Then Sn Aurobmndo sad, 'All nght but only him ' So this secret
remained a secret between Nohm and me tor ten years Only m 1946, when I
began to wnte a book on Sn Aurob10do's poetry, I divulged Savltn to the
world-with Sn Aurobmndo's approval Savtr came out mn excerpts for the first
tmme mn that book of m10e, The Poetic Genius of Sr Aurobndo Afterwards the
Ashram published 1t m fascicles and then as a volume ''

*

.. Our next dog was Epave, meaning 'Warf. . It fell ill and 1ts condition seemed
to go from bad to worse. Sehra 10formed the Mother. The Mother went into a
short meditation and then said, 'I don't feel 1t can recover' Soon after, Epave
sank 10to a coma. Our sadhak-frend Barmn Ganguly, a great lover of ammals and
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an expert vetermary doctor, tned his best to bnng it round but to no avail Sehra
watched over the mert body all through the mght followmg the evenmg when she
had spoken to the Mother At one pomt she felt as if she had to touch the dog to
make sure it was ahve, but suddenly she saw a famt form approach with
outstretched arms and make the motion of takmg up Epave. That very moment
Epave gave a gasp and died The next mormng Sehra reported the mght's
expenence to the Mother. The Mother said, 'Yes, I came to take your dog's
soul.'

"When the cat Big Boy was about to die, Sn Aurobmdo came down from
hs room and kept caressmng rt with hus rght hand "

You have just fished readmng three of the many interestmng vignettes from
the book under review Four years of labour have gone mto the making of this
work of collection and comp1lat1on. Thrd mn the seres of vignettes, the first and
the second bemg Vgnettes of Sr Aurobndo and the Mother (360 True Stones)
and More Vignettes of Sr Aurobndo and the Mother (421 True Stones)
respectively, th1:'> 1s a collection of stones remembered and told by the Mother's
children about their expenences with her and Sn Aurobmdo

In her "humble attempt to record some mnc1dents of the drvmne lla--a tew
drops from the mnexhaustuble ocean of love that the Mother and Sn Aurobmdo
were", Shyam Kuman, a poet at heart, sadh1ka and literary aspirant, drew these
stores from Interviews with mndrvduals, narrated by them trom memores going
back many years

Divided mto two parts, the first subtitled "Sn Aurobmdo" contams 48
stones out of the 360 collected, and the rest are gathered under the headmg "The
Mother"

Stones about the readmg and wntmg habits of Sn Aurobmdo, his extra
ordinary command of the Engl1sh language, hs Impressions of several authors,
hrs humour, hrs autograph, hs rehcs abound mn the first part. Do you know that
Sn Aurobmdo wrote his poems on gramte-gray paper, and seldom blotted out
anythmg he wrote? Would you hke to know Sn Aurobmdo's reactions to
pleasure and pam, prospenty and adversity, praise and blame? If you are
mterested m knowmg how meticulous Sn Aurobmdo was, here 1s an answer "...
One day Puram went to Sr Aurobmndo mn the afternoon and, refernng to m1htary
matters, said, 'It's ternble to thmk that yesterday agam the German submannes
sank 65,000 tons of Allied sh1ppmg.' Sri Aurobmdo said, 'No 67,500.' He did
not want any approx1matrons ""

Several stores about the Mother's lfe-style, her help and protection, her
guidance, her mystenous ways, her relat10nsh1p with children and students are
gathered m the second part Do you know that three vbhuts of the Mother were
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Mane Antomette, Empress Josephme and Queen Lakshmi Bai of Jhans?
Would you like to hear from the Mother about Pmg-Pong, a game mvented by
the Chmese? Don't you hke to read the many miracle5 performed by the
Mother? Here 1s a sip from the cup of miracles: "One evenmg Nahm came down
from the Mother's room. Usually calm and placid, that day he was a httle excited
and told M who happened to be m his room, 'Just now the Mother performed a
miracle. It was time for her evemng meal but mnumerable msects filled her
room. (In Pondicherry dunng the ramy season countless msects enter hghted
rooms.) The Mother said, 'How can I eat with so many msects flymg around'' As
soon as she spoke, w1thm a few seconds all the msects vamshed "

A large number of vignettes from the qmck-w1tted and chirpy-humoured
Amal Karan (K. D. Sethna), some based on Shyam Kumar's talks with hum, and
many culled from his wntmg5, bnng us to the end of the book The readers can
get to know about the healmg powers of the Mother, her conquest of sleep, some
famous people admired by her, and Sn Aurobmndo's comments on his own
hterary works.

These vignettes create curosty mn the mmd of the readers and mspire them
to take a forward step towards the two sprtual Masters Shyam Kumar's
attempt to make the sadhaks recount their vaned expenences with the Masters
and to render them all accessible enough to engage a very wide readmg audience
1s mdeed laudable. To say that these vignettes offer a profound set of truths to
the readers to expenence 1s far from exaggeration Smee the admirer5 and
devotees of Sn Aurobmdo and the Mother are on the mcrease (one has to see
the mllmng crowd m Pond1cherry on Darshan days to believe th1s) we eagerly
look forward to readmg more and more v1gnette5 Shyam Kuman, always busy
hke a honeybee, knows the art of makmg people speak

P. RAJA

The Poetry of Kamala Das by K. R. Ramachandran Nair, 1993. Published by
Reliance Publishing House, 3026/7H, Ranjt Nagar, New Delhi - 110 008.
Pp. 147 Rs. 175/-

The poetical works of Kamala Das deserves specal attention because of the
unique place 1t occupies m the realm of Modern Indian English poetry. Thus
book by Prof K. R Ramachandran Nair, an erudite personalty, 1s a com
mendable cntical asssessment of the poetry of one of India's most controvers1al
writers.

The book opens with a preface by the author and the text 1s drvded mnto
twelve chapters. They present a study of Kamala Das's poetry by analysmng and
evaluatmng the mdrv1dual poems mn her frve anthologies and an mn-depth study of
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the vanous features of her poetry. The author tells us everythmg that needs to be
learnt about Kamala Das and her poetry. He has missed nothmg in the
discuss1on of thus oft misunderstood, misinterpreted, controversial poet.

Prof. Ramachandran Nair mtroduces the poet with a bnef biographical
sketch and then proceeds to discuss Kamala Das as a wnter.

The next chapter of his survey 1s an exhaustive study of Kamala Das's
anthology Summer n Calcutta Begmnmg with what led to the birth of her poems
m this volume, the author goes on to examme them mndrvidually. "The Dance of
the Eunuchs" 1s considered m detail for its theme, orgamsation, symbol and the
use of 1magery and paradox. The theme of disillusionment mn Love Is the mayor
theme of the poet The author sees Keats1an echoes mn the ttle poem "Summer
1n Calcutta" and brings out the significance of the piece The autobiographical
element m her poems, such as "Pumshment m Kmdergarten" and "An Intro
duct1on"' are considered in the hight of Kamala Das's autobiography My Story.
The uony, the confess10nal mode chosen by the poet, the powerful imagery
replete in her poetry, the use of symbols and metaphors and what they md1cate
are elaborately discussed here.

Chapter III is devoted to a review of Kamala Das's second collect10n of
poems The Descendants The recurrent themes of love, lust and frustration m her
poems are discussed here. The symbols and b1bhcal overtones m the title poem
"The Descendants" are followed by bnef cnttcal comments on the styhsttc
features of her poetry. Then there 1s a long discourse on the sea imagery in the
anthology Here the author has revealed his deep ms1ght mto the psyche of the
poet. Pomtmg out the 'sea' as the dommatmg metaphor mn her poems he says,
"The sea represents a temptation to return to s1mphc1ty and innocence through
death " To chnch his arguments the author quotes extensively from Kamala
Das's My Story. Thus aspect of hs writing adds credence to his thesIs.

The fourth, fifth and sixth chapters deal with The Old Playhouse and other
Poems, Tonght, Thus Savage Rte and Collected Poems respectively. Prof.
Ramachandran Nair has very meticulously exammed the theme, structure and
mult1fanous meanmgs of the poems mn these collections. The author sees a
Cummmgs1an str.em m the style of her prose poems However, he avers that the
"Cummmgsian manner fails to umte the several strands of pass1ons and
forebodmgs m the poem". Regardmg Collected Poems, he deals with the poet's
concern with the soc1al Issues and pure famhal pass1ons He also makes scholarly
Judgements through strikmg compansons between Kamala Das's poetry and
other well-known and contemporary Indian and Western poets. Describing the
Colombo poems of Kamala Das, he writes: "The central stramn mn the Colombo
poems 1s the human soul that suffers, the human ethos that is fractured and
mutilated."

Chapter VII gives a detailed account of Kamala Das's family background,
the Nair Community that she belongs to, her family house-the Nalapat House,
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the customs and traditions followed by them and how they act as a central
symbol mn her poetry

Chapter VIII speaks of the matnhneal system among the Nair Cummumty,
the basts of the Nar soc1al organ1sat1on and mn what ways the influence of the
Naur Heritage s discernible m her poetry In these two chapters the author has
dealt with some crucial aspects of Kamala Das's poetry never considered
senously by other wnters

In Chapter IX, the author discusses Kamala Das as a confess1onal poet and
descnbes the general features of confessional poetry

In Chapter X he deals with the pivotal theme mn Kamala Das's poetry which
1s Love-hunger and Frustration Prof Ramachandran Naur has done well here mn
refutmg hollow crtcrsms made by some <;ntlcs on Kamala Das's poetry.

Chapter XI "Words" 1s a fairly long discuss1on on the styhstic and linguist1c
devices employed by Kamala Das The author upholds the poet's skilful use of
language, symbol and metaphor. The use of irony and images and the functions
they serve are further elaborated Prof Ramachandran Nair concludes with a
bref survey of some of Kamala Das's recent poems He also traces the poet's
progress through several stages and her Journey towards spmtuahty because of
frustration and d1sllus1onment.

The book Is written mn simple. yet vrvd and powerful prose Every argument
and Judgement 1s unfolded clearly and convmcmgly by smtably quotmg from
Kamala Das's works. A four-page b1bhography and the hst of reference books
cited after each chapter add value to the book Well-wntten and comprehensive,
the book 1s an ideal compamon for senous students of Indian Wntmg m Enghsh.
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